
Veëu-Gétä
— The Gopés Glorify the Song of Kåñëa’s Flute —

(Çrémad Bhägavatam–10.21.1-20)

1

itthaà  çarat–svaccha–jalaà  /  padmäkara–sugandhinä
in this way   of the fall       clear       having water       from the lake filled        with the sweet 

season                                                    with lotus flowers            fragrance 

nyaviçad  väyunä  vätaà  /  sa–go–gopälako  ’cyutaù
He entered       by the breeze    ventilated        with   the          and the             the infallible  

cows    cowherd boys      Supreme God

Çukadeva Gosvämé said: Thus the Våndävana forest was filled with transparent autumnal waters and cooled by

breezes perfumed with the fragrance of lotus flowers growing in the clear lakes. The infallible Lord, accompanied

by His cows and cowherd boyfriends, entered that Våndävana forest.

2

Œ Œ Œ Œ Œ Œ – Œ –  Œ  – – (puñpitägrä)

kusumita–vanaräji–çuñmi–bhåìga
flowering   among the groups of trees   maddened   with bees     

–       –   –    – –
dvija–kula–ghuñöa–saraù–sarin–mahédhram
of birds   and flocks   resounding     its lakes      rivers              and hills     

–    – – –
madhupatir  avagähya  cärayan  gäù

the Lord of Madhu (Kåñëa)     entering           while tending   the cows     

– – –   – –
saha–paçu–päla–balaç  cuküja  veëum

in the company of the cowherd boys and Lord Balaräma   vibrated         His flute     

The lakes, rivers and hills of Våndävana resounded with the sounds of maddened bees and flocks of birds moving

about the flowering trees. In the company of the cowherd boys and Balaräma, Madhupati [Çré Kåñëa] entered that

forest, and while herding the cows He began to vibrate His flute.

3

tad  vraja–striya  äçrutya  /  veëu–gétaà  smarodayam
that        the ladies in the           hearing              the song of the flute    which gives rise to the 

cowherd village                                                                        influence of Cupid

käçcit  parokñaà  kåñëasya  /  sva–sakhébhyo  ’nvavarëayan
some of them       privately             about Kåñëa          to their intimate companions             described

When the young ladies in the cowherd village of Vraja heard the song of Kåñëa’s flute, which arouses the influence

of Cupid, some of them privately began describing Kåñëa’s qualities to their intimate friends.

4

tad  varëayitum  ärabdhäù  /  smarantyaù  kåñëa–ceñöitam
that          to describe               beginning                   remembering              the activities of Kåñëa

näçakan  smara–vegena  /  vikñipta–manaso  nåpa
they were incapable   by the force of Cupid                agitated       whose minds   O King Parékñit

The cowherd girls began to speak about Kåñëa, but when they remembered His activities, O King, the power of

Cupid disturbed their minds, and thus they could not speak.
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5

– – – – / Œ Œ Œ Œ Œ – / – Œ –  – Œ – –
barhäpéòaà naöa–vara–vapuù  karëayoù  karëikäraà

a peacock   as the decoration   of the best of dancers  the transcen-   on the ears         a particular kind of
feather        of His head                                         dental body     blue lotuslike flower

bibhrad  väsaù  kanaka–kapiçaà  vaijayantøà  ca  mäläm
wearing          garments       like gold          yellowish           named Vaijayanté      and     the garland     

randhrän  veëor  adhara–sudhayäpürayan  gopa–våndair
the holes         of His flute   of His lips   with the nectar   filling up              by the cowherd boys     

våndäraëyaà  sva–pada–ramaëaà  präviçad  géta–kértiù
the forest of Våndävana   because of the marks     enchanting       He entered   being sung   His glories

of His lotus feet

Wearing a peacock-feather ornament upon His head, blue karëikära flowers on His ears, a yellow garment as bril-

liant as gold, and the Vaijayanté garland, Lord Kåñëa exhibited His transcendental form as the greatest of dancers as

He entered the forest of Våndävana, beautifying it with the marks of His footprints. He filled the holes of His flute

with the nectar of His lips, and the cowherd boys sang His glories.

6

iti  veëu–ravaà  räjan  /  sarva–bhüta–manoharam
thus   the vibration of the flute   O King Parékñit   of all living beings     stealing the minds  

çrutvä  vraja–striyaù  sarvä  /  varëayantyo  ’bhirebhire
hearing          the ladies standing     all of them        engaged in describing   embraced one another

in the village of Vraja

O King, when the young ladies in Vraja heard the sound of Kåñëa’s flute, which captivates the minds of all living

beings, they all embraced one another and began describing it.

7

– – Œ –   Œ  Œ  Œ – / Œ  Œ  –  Œ – – (vasanta-tilakä)

akñaëvatäà  phalam  idaà  na  paraà  vidämaù
of those who have eyes      the fruit           this         not         other            we know     

sakhyaù  paçün  anaviveçayator  vayasyaiù
O friends         the cows         causing to enter one         with Their friends 

forest after another          of the same age

vaktraà  vrajeça–sutayor  anaveëu–juñöaà
the faces   of Mahäräja Nanda   of the two sons       possessed of flutes     

yair  vä  nipétam  anurakta–kaöäkña–mokñam
by which    or   imbibed         loving    glances     giving off     

The cowherd girls said: O friends, those eyes that see the beautiful faces of the sons of Mahäräja Nanda are cer-

tainly fortunate. As these two sons enter the forest, surrounded by Their friends, driving the cows before Them,

They hold Their flutes to Their mouths and glance lovingly upon the residents of Våndävana. For those who have

eyes, we think there is no greater object of vision.

8

cüta–praväla–barha–stabakotpaläbja
of a mango   with young  peacock bunches  lotuses   and lilies

tree       sprouts         feathers       of flowers

mälänupåkta–paridhäna–vicitra–veçau
with garlands   touched           Their garments      with great  being  

variety     dressed 
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madhye  virejatur  alaà  paçu–päla–goñöhyäà
in the midst   the two of Them   magnificently   of the cowherd       within the   

shone forth                                      boys             assembly

raìge  yathä  naöa–varau  kvaca  gäyamänau
upon a stage   just as   two most excellent dancers   sometimes   Themselves singing     

Dressed in a charming variety of garments, upon which Their garlands rest, and decorating Themselves with pea-

cock feathers, lotuses, lilies, newly grown mango sprouts and clusters of flower buds, Kåñëa and Balaräma shine

forth magnificently among the assembly of cowherd boys. They look just like the best of dancers appearing on a

dramatic stage, and sometimes They sing.

9

gopyaù  kim  äcarad  ayaà  kuçalaà  sma  veëur
O gopés        what      performed         this   auspicious activities   certainly   the flute     

dämodarädhara–sudhäm  api  gopikänäm
of Kåñëa         the nectar of the lips          even     which is owed to the gopés     

bhuìkte  svayaà  yad  avaçiñöa–rasaà  hradinyo
enjoys         independently   from which   remaining   the taste only    the rivers     

håñyat–tvaco  ’çru  mumucus  taravo  yathäryaù
feeling jubilant   whose bodies   tears            shed             the trees   exactly like   old forefathers     

My dear gopés, what auspicious activities must the flute have performed to enjoy the nectar of Kåñëa’s lips inde-

pendently and leave only a taste for us gopés, for whom that nectar is actually meant! The forefathers of the flute,

the bamboo trees, shed tears of pleasure. His mother, the river on whose bank the bamboo was born, feels jubila-

tion, and therefore her blooming lotus flowers are standing like hair on her body.

10

våndävanaà  sakhi  bhuvo  vitanoti  kértià
Våndävana            O friend     of the earth       spreads        the glories     

yad  devaké–suta–padämbuja–labdha–lakñmi
because   of the son of Devaké     from the lotus feet      received       the treasure     

govinda–veëum  anu   matta–mayüra–nåtyaà  
the flute of Govinda    upon hearing   maddened   of the peacocks   in which there is the dancing     

prekñyädri–sänv–avaratänya–samasta–sattvam
seeing     upon the peaks        stunned    other             all               creatures     

of the hills

O friend, Våndävana is spreading the glory of the earth, having obtained the treasure of the lotus feet of Kåñëa, the

son of Devaké. The peacocks dance madly when they hear Govinda’s flute, and when other creatures see them from

the hilltops, they all become stunned.

11

dhanyäù  sma  müòha–gatayo ’pi  hariëya  etä
fortunate, blessed   certainly   having taken birth in an   although    she-deer      these     

ignorant animal species 

yä  nanda–nandanam  upätta–vicitra–veçam
who       the son of Mahäräja Nanda                 dressed very attractively     

äkarëya  veëu–raëitaà  saha–kåñëa–säräù
hearing            the sound of His flute       accompanied by the black deer (their husbands)     

püjäà  dadhur  viracitäà  praëayävalokaiù
they worshiped                 performed         by their affectionate glances     

Blessed are all these foolish deer because they have approached Mahäräja Nanda’s son, who is gorgeously dressed

and is playing on His flute. Indeed, both the doe and the bucks worship the Lord with looks of love and affection.
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12

kåñëaà  nirékñya  vanitotsava–rüpa–çølaà
Lord Kåñëa      observing   for all women   a festival   whose beauty   and character     

çrutvä  ca  tat–kvaëita–veëu–vivikta–gétam
hearing      and   by Him   vibrated      of the flute      clear            song     

devyo  vimäna–gatayaù  smara–nunna–särä
the wives of the demigods   travelling in their airplanes       by Cupid agitated their hearts     

bhraçyat–prasüna–kabarä  mumuhur  vinévyaù
slipping         the flowers tied in their hair        they became            their belts  

bewildered             loosening

Kåñëa’s beauty and character create a festival for all women. Indeed, when the demigods’ wives flying in airplanes

with their husbands catch sight of Him and hear His resonant flute-song, their hearts are shaken by Cupid, and they

become so bewildered that the flowers fall out of their hair and their belts loosen.

13

gävaç  ca  kåñëa–mukha–nirgata–veëu–géta
the cows     and   from the mouth of Lord Kåñëa   emitted   of the flute   of the song     

péyüñam  uttabhita–karëa–puöaiù  pibantyaù
the nectar           raised high   with their ears   which were         drinking     

acting as vessels

çäväù  snuta–stana–payaù–kavaläù  sma  tasthur
the calves   exuding   from their udders   the milk   whose mouthfuls   indeed   stood still     

govindam   ätmani  dåçäçru–kaläù  spåçantyaù
Lord Govinda within their   with their   their eyes                touching     

minds        vision      full of tears

Using their upraised ears as vessels, the cows are drinking the nectar of the flute-song flowing out of Kåñëa’s mouth.

The calves, their mouths full of milk from their mothers’ moist nipples, stand still as they take Govinda within

themselves through their tear-filled eyes and embrace Him within their hearts.

14

präyo  batämba  vihagä  munayo  vane  ’smin
almost   certainly   O mother   the birds        great sages    in the forest      this     

kåñëekñitaà  tad–uditaà  kala–veëu–gétam
in order to see Kåñëa       created by Him       sweet vibrations made by playing the flute     

äruhya  ye  druma–bhujän  rucira–pravälän
rising        who    to the branches of the trees   having beautiful creepers and twigs     

çåëvanti  mélita–dåço  vigatänya–väcaù
they hear          closing their eyes         stopping all other sounds     

O mother, in this forest all the birds have risen onto the beautiful branches of the trees to see Kåñëa. With closed

eyes they are simply listening in silence to the sweet vibrations of His flute, and they are not attracted by any other

sound. Surely these birds are on the same level as great sages.

15

nadyas  tadä  tad  upadhärya  mukunda–gétam
the rivers       then        that           perceiving            of Lord Kåñëa      the song of His flute     

ävarta–lakñita–manobhava–bhagna–vegäù
by their whirlpools   manifest    by their conjugal desire     broken       their currents     
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äliìgana–sthagitam  ürmi–bhujair  murärer
by their embrace    held stationary   by the arms of their waves   of Lord Muräri     

gåhëanti  päda–yugalaà  kamalopahäräù
they seize              the two lotus feet      carrying offerings of lotus flowers     

When the rivers hear the flute-song of Kåñëa, their minds begin to desire Him, and thus the flow of their currents

is broken and their waters are agitated, moving around in whirlpools. Then with the arms of their waves the rivers

embrace Muräri’s lotus feet and, holding on to them, present offerings of lotus flowers.

16

dåñövätape   vraja–paçün   saha   räma–gopaiù
seeing     in the full           the domestic        together with    Lord Balaräma and      

heat of the sun    animals of Vraja                             the cowherd boys

saïcärayantam  anu  veëum  udørayantam
herding together         repeatedly   His flute            loudly playing     

prema–pravåddha  uditaù  kusumävaløbhiù
out of love         expanded            rising high            groups of flowers     

sakhyur  vyadhät  sva–vapuñämbuda  ätapatram
for his friend   he constructed   out of his own body   the cloud            an umbrella     

In the company of Balaräma and the cowherd boys, Lord Kåñëa is continually vibrating His flute as He herds all

the animals of Vraja, even under the full heat of the summer sun. Seeing this, the cloud in the sky has expanded

himself out of love. He is rising high and constructing out of his own body, with its multitude of flower-like droplets

of water, an umbrella for the sake of his friend.

17

pürëäù  pulindya  urugäya–padäbja–räga
fully satisfied  the wives of the   of Lord Kåñëa       from the     of reddish  

Çabara tribe                                  lotus feet     colour 

çré–kuìkumena  dayitä–stana–maëòitena
by the transcendental            of His     the breasts  which had decorated

kuìkuma powder           girlfriends

tad–darçana–smara–rujas  tåëa–rüñitena
of that    by the sight     of Cupid   feeling the   upon the bla-   attached

torment    des of grass

limpantya  änana–kuceñu  jahus  tad–ädhim
smearing       upon their faces   and breasts   they gave up   that   mental pain     

The aborigine women of the Våndävana area become disturbed by lust when they see the grass marked with red-

dish kuìkuma powder. Endowed with the colour of Kåñëa’s lotus feet, this powder originally decorated the breasts

of His beloveds, and when the aborigine women smear it on their faces and breasts, they give up all their anxiety.

18

hantäyam  adrir  abalä  hari–däsa–varyo
oh        this           hill        O friends     the best among the servants of the Lord     

yad  räma–kåñëa–caraëa–sparaça–pramodaù
because   of the lotus feet of Lord Kåñëa and Balaräma   by the touch   jubilant     

mänaà  tanoti  saha–go–gaëayos  tayor  yat
respect            offers          with         the cows, calves     to Them   because 

and cowherd boys

pänéya–süyavasa–kandara–kandamülaiù
with drinking water    very soft grass         caves               and edible roots     
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Of all the devotees, this Govardhana Hill is the best! O my friends, this hill supplies Kåñëa and Balaräma, along

with Their calves, cows and cowherd friends, with all kinds of necessities—water for drinking, very soft grass,

caves, fruits, flowers and vegetables. In this way the hill offers respects to the Lord. Being touched by the lotus feet

of Kåñëa and Balaräma, Govardhana Hill appears very jubilant.

19

gä  gopakair  anu–vanaà  nayator  udära
the cows   with the cowherd boys   to each forest              leading        very liberal     

veëu–svanaiù  kala–padais  tanu–bhåtsu  sakhyaù
by the vibrations of the Lord’s flute     having sweet tones    among the living entities     O friends     

aspandanaà  gati–matäà  pulakas  taruëäà
the lack of movement   of those living entities     the ecstatic  of the otherwise non-moving trees  

that can move             jubilation 

niryoga–päça–kåta–lakñaëayor  vicitram
the ropes for binding          of those two, who are            wonderful     

the rear legs of the cows           characterized by

My dear friends, as Kåñëa and Balaräma pass through the forest with Their cowherd friends, leading Their cows,

They carry ropes to bind the cows’ rear legs at the time of milking. When Lord Kåñëa plays on His flute, the sweet

music causes the moving living entities to become stunned and the non-moving trees to tremble with ecstasy. These

things are certainly very wonderful.

20

evaà–vidhä  bhagavato  /  yä  våndävana–cäriëaù
such             of the Supreme God    which  who was wandering in the Våndävana forest    

varëayantyo  mitho  gopyaù  /  kréòäs  tan–mayatäà  yayuù
engaged in describing   among one another   the gopés   the pastimes    fullness in ecstatic     they attained  

meditation upon Him

Thus narrating to one another the playful pastimes of the Supreme Personality of Godhead as He wandered about

in the Våndävana forest, the gopés became fully absorbed in thoughts of Him.

Praëaya-Gétä
— Kåñëa and the Gopés Meet for the Räsa Dance —

(Çrémad Bhägavatam–10.29.31-41)

31

maivaà  vibho  ’rhati  bhavän  gadituà  nå–çaàsaà
not   in this  O all-     should   Your good self       speak                     cruelly   

way     powerful one

santyajya  sarva–viñayäàs  tava  päda–mülam
renouncing            all        varieties of sense   Your                   feet     
completely                            gratification

bhaktä  bhajasva  duravagraha  mä  tyajäsmän
worshiping   please reciprocate with  O stubborn one           do not reject us     

devo  yathädi–puruño  bhajate  mumukñün
the Supreme God  just as   the primeval Lord, reciprocates with those who 

Näräyaëa                          desire liberation

The beautiful gopés said: O all-powerful one, You should not speak in this cruel way. Do not reject us, who have

renounced all material enjoyment to render devotional service to Your lotus feet. Reciprocate with us, O stubborn

one, just as the primeval Lord, Çré Näräyaëa, reciprocates with His devotees in their endeavours for liberation.
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32

yat   paty–apatya–suhådäm   anuvåttir   aìga
which   of husbands   children   relatives and friends   the following   our dear Kåñëa     

stréëäà   sva–dharma   iti   dharma–vidä   tvayoktam
of women      the proper religious duty   thus    by the knower of religion       You     spoken     

astv   evam   etad   upadeça–pade      tvayéçe
let it be      like that     this   of this instruction   to the real object   You   O Lord     

preñöho   bhaväàs   tanu–bhåtäà   kila   bandhur   ätmä
the dearmost   You     for all embodied living beings     certainly     the close relative     the very Self     

Our dear Kåñëa, as an expert in religion You have advised us that the proper religious duty for women is to faith-

fully serve their husbands, children and other relatives. We agree that this principle is valid, but actually this ser-

vice should be rendered to You. After all, O Lord, You are the dearmost friend of all embodied souls. You are their

most intimate relative and indeed their very Self.

33

kurvanti  hi  tvayi  ratià  kuçaläù  sva  ätman
they show    indeed   for You    attraction   expert persons   for their own   Self     

nitya–priye  pati–sutädibhir  ärti–daiù  kim
eternally   who is dear   with our   children   and other   who only give   what     

husbands                  relations        trouble

tan  naù  praséda  parameçvara  mä  sma  chindyä
therefore   to us     be merciful     O supreme controller          please do not cut down     

äçäà  dhåtäà  tvayi  ciräd  aravinda–netra
our hopes    sustained      for You   for a long time    O lotus-eyed one     

Expert transcendentalists always direct their affection toward You because they recognize You as their true Self and

eternal beloved. What use do we have for these husbands, children and relatives of ours, who simply give us trou-

ble? Therefore, O supreme controllers grant us Your mercy. O lotus-eyed one, please do not cut down our long-cher-

ished hope to have Your association.

34

cittaà  sukhena  bhavatäpahåtaà  gåheñu
our minds           easily                by You       were stolen    in our households     

yan  nirviçaty  uta  karäv  api  gåhya–kåtye
which  were absorbed   moreover   our hands   as well   in household work     

pädau  padaà  na  calatas  tava  päda–müläd
our feet        one step        are not moving       Your        away from the feet     

yämaù  kathaà  vrajam  atho  karaväma  kià  vä
we shall go        how         back to Vraja   and then       we shall do         what    furthermore     

Until today our minds were absorbed in household affairs, but You easily stole both our minds and our hands away

from our housework. Now our feet won’t move one step from Your lotus feet. How can we go back to Vraja? What

would we do there?
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35

siïcäìga   nas   tvad—adharämåta—pürakeëa
please pour   our dear Kåñëa   our   Your    of the lips   of the nectar    with the flood     

häsävaloka—kala—géta—ja—håc—chayägnim
smiling   by Your     melodious   and the song   generated   situated within    the fire     

glances                   (of Your flute)                      our hearts

no   ced   vayaà   viraha—jägny—upayukta—dehä
if not         we     from separation   born   within the fire   placing           our bodies     

dhyänena   yäma   padayoù   padavéà   sakhe   te
by meditation      we shall go       of the feet            to the place        O friend     Your     

Dear Kåñëa, please pour the nectar of Your lips upon the fire within our hearts—a fire You ignited with Your smil-

ing glances and the sweet song of Your flute. If You do not, we will consign our bodies to the fire of separation from

You, O friend, and thus like yogés attain to the abode of Your lotus feet by meditation.

36

yarhy  ambujäkña  tava  päda–talaà  ramäyä
when      like lotuses    O You Your of the feet   at the base   for the goddess     

whose eyes                                                   of fortune

datta–kñaëaà  kvacid  araëya–jana–priyasya
affording      a festival        sometimes    who dwell    the people   who hold dear     

in the forest

aspräkñma  tat–prabhåti  nänya–samakñam  aïjaù
we shall touch          from that moment   never   of any    in the presence        directly 

forward                    other man    

sthätuàs  tvayäbhiramitä  bata  pärayämaù
to stand           by You    filled with joy      certainly     will we be able     

O lotus-eyed one, the goddess of fortune considers it a festive occasion whenever she touches the soles of Your lotus

feet. You are very dear to the residents of the forest, and therefore we will also touch those lotus feet. From that time

on we will be unable even to stand in the presence of any other man, for we will have been fully satisfied by You.

37

çrér  yat  padämbuja–rajaç  cakame  tulasyä
the goddess of fortune,    as         of the lotus feet       the dust       desired       together with  
wife of Lord Näräyaëa                                                                                        Tulasé-devé

labdhväpi  vakñasi  padaà  kila  bhåtya–juñöam
having obtained   even   upon His chest   her position  indeed   by servants      served     

yasyäù   sva—vékñaëa     utänya—sura—prayäsas
whose (Lakñmé’s)       upon         for the sake   on the other   of the   demigods the endeavour     

themselves  of the glance     hand         other

tadvad  vayaà  ca  tava  päda–rajaù  prapannäù
in the same way      we           also     Your     of the fee   the dust     have approached for shelter     

Goddess Lakñmé, whose glance is sought after by the demigods with great endeavour, has achieved the unique posi-

tion of always remaining on the chest of her Lord, Näräyaëa. Still, she desires the dust of His lotus feet, even though

she has to share that dust with Tulasé-devé and indeed with the Lord’s many other servants. Similarly, we have

approached the dust of Your lotus feet for shelter.
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38

tan  naù  praséda  våjinärdana  te  ’nghri–mülaà
therefore   to us    please show        of all    O vanquisher   Your              feet     

Your mercy     distress

präptä  visåjya  vasatøs  tvad–upäsanäçäù
we have approached     renouncing    our homes        the worship of You     hoping for     

tvat–sundara–smita–nirékñaëa–tøvra–käma
Your       beautiful      smiling   because of the glances   intense   by the lust     

taptätmanäà  puruña–bhüñaëa  dehi  däsyam
burned   whose hearts        of all men       O ornament   please grant   servitude     

Therefore, O vanquisher of all distress, please show us mercy. To approach Your lotus feet we abandoned our fam-

ilies and homes, and we have no desire other than to serve You. Our hearts are burning with intense desires gener-

ated by Your beautiful smiling glances. O jewel among men, please make us Your maidservants.

39

vékñyälakävåta–mukhaà  tava  kuëdala–çré
seeing   by Your   covered       face              Your    of Your earrings   with the beauty     

hair

gaëòa–sthalädhara–sudhaà  hasitävalokam
having the cheeks   of Your lips   and the nectar    smiling    with glances     

dattäbhayaà  ca  bhuja–daëòa–yugaà  vilokya
bestowing   fearlessness      and      of Your mighty arms        the pair     glancing upon     

vakñaù  çriyaika–ramaëaà  ca  bhaväma  däsyaù
Your    of the goddess   the       source of          and  we must become   Your maidservants     
chest of fortune      only     pleasure

Seeing Your face encircled by curling locks of hair, Your cheeks beautified by earrings, Your lips full of nectar, and

Your smiling glance, and also seeing Your two imposing arms, which take away our fear, and Your chest, which is

the only source of pleasure for the goddess of fortune, we must become Your maidservants.

40

kä   stry   aìga   te   kala—padäyata—veëu—géta—
which  woman   dear Kåñëa  Your      sweet-    having    drawn-        of Your  by the      

sounding   stanzas    out      flute         song

sammohitärya—caritän   na   calet   tri—lokyäm
completely bewildered   of civilized      from the     does not deviate    within the three worlds     

people   proper behaviour

trailokya—saubhagam   idaà   ca   nirékñya   rüpaà
of all the three worlds   the cause of auspiciousness   this         and          seeing      the personal beauty     

yad   go—dvija—druma—mågäù   pulakäny   abibhran
because    the cows   birds              trees             and deer            bodily hair    they bore     
of which                                                                                 standing on end

Dear Kåñëa, what woman in all the three worlds wouldn’t deviate from religious behaviour when bewildered by the

sweet, drawn-out melody of Your flute? Your beauty makes all three worlds auspicious. Indeed, even the cows, birds,

trees and deer manifest the ecstatic symptom of bodily hair standing on end when they see Your beautiful form.
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41

vyaktaà  bhavän  vraja–bhayärti–haro  ’bhijäto
obviously            You        of the people   of the    and    as the        have taken      

of Vraja        fear   distress   remover          birth

devo  yathädi–puruñaù  sura–loka–goptä
the Supreme God   just as   the primeval Lord   of the planets of the demigods   the protector     

tan  no  nidhehi  kara–paìkajam  ärta–bandho
therefore  of us   kindly place   Your hand        lotuslike     of the distressed   O friend     

tapta–staneñu  ca  çiraùsu  ca  kiìkaréëäm
burning  on the breasts   and    on the heads   also   of Your maidservants     

Clearly You have taken birth in this world to relieve the fear and distress of the people of Vraja, just as the Supreme

Personality of Godhead, the primeval Lord, protects the domain of the demigods. Therefore, O friend of the dis-

tressed, kindly place Your lotus hand on Your maidservants’ heads and burning breasts.

Gopé-Gétä
— The Gopés’ Songs of Separation —

(Çrémad Bhägavatam–10.31.1-19)

1

Œ Œ Œ – Œ – / – Œ – Œ –
jayati  te  ’dhikaà    janmanä  vrajaù

is glorious   Your     exceedingly             by the birth    the land of Vraja     

çrayata  indirä    çaçvad  atra  hi
is residing   the goddess of fortune   perpetually here indeed     

dayita  dåçyatäà    dikñu   tävakäs
O beloved   may (You) be seen   in all directions   Your (devotees)     

tvayi  dhåtäsavas    tväà  vicinvate
for Your sake   sustained   their life airs for You they are searching     

The gopés said: O beloved, Your birth in the land of Vraja has made it exceedingly glorious, and thus Indirä, the

goddess of fortune, always resides here. It is only for Your sake that we, Your devoted servants, maintain our lives.

We have been searching everywhere for You, so please show Yourself to us.

2

çarad–udäçaye    sädhu–jäta–sat–
of the autumn   in the reservoir  excellently  grown   fine     

season             of water  

sarasijodara—çré–muñä  dåçä
of the lotus     in the     the      which with Your      

flowers       middle      beauty   excels glance

surata–nätha  te    ’çulka–däsikä
O Lord of love      Your  acquired without   maidservants     

payment

vara–da  nighnato    neha  kià  vadhaù
O giver of         for You who      not in this   why     murder     

benedictions        are killing             world

O Lord of love, in beauty Your glance excels the whorl of the finest, most perfectly formed lotus within the autumn

pond. O bestower of benedictions, You are killing the maidservants who have given themselves to You freely, with-

out any price. Isn’t this murder?
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3

viña–jaläpyayäd    vyäla–räkñasäd
poisonous   by the       from             fearsome   from the demon (Agha) 

water  destruction

–
varña–märutäd    vaidyutänalät

from rain   and the wind-storm    from the thunderbolt 

våña–mayätmajäd    viçvato  bhayäd
from the bull   from the son of Maya          from all             fear     

åñabha  te  vayaà    rakñitä  muhuù
O greatest of personalities   by You  we      have been protected   repeatedly     

O greatest of personalities, You have repeatedly saved us from all kinds of danger—from poisoned water (of the

Yamunä, contaminated by Käliya), from the terrible man-eater Agha, from the great rains (sent by Indra), from the

wind demon (Tåëävarta), from the fiery thunderbolt of Indra, from the bull demon (Ariñöäsura) and from the son of

Maya Dänava (Vyomäsura).

4

na  khalu  gopékä—nandano  bhavän
not       indeed   of the gopé, Yaçodä      the son         Your good self     

akhila–dehinäm    antarätma–dåk
of all    embodied                 of the inner       the seer  

living entities            consciousness   

vikhanasärthito    viçva–guptaye
by Lord Brahmä   prayed for   of the universe   for the protection     

sakha  udeyivän    sätvatäà  kule
O friend          You arose         of the Sätvatas    in the dynasty     

You are not actually the son of the gopé Yaçodä, O friend, but rather the indwelling witness in the hearts of all

embodied souls. Because Lord Brahmä prayed for You to come and protect the universe, You have now appeared

in the Sätvata dynasty.

5

viracitäbhayaà    våñëi–dhürya  te
created    fearlessness   of the Våñëi dynasty   O best   Your   

caraëam  éyuñäà    saàsåter  bhayät
feet   of those who approach   of material existence   out of fear   

kara–saroruhaà    känta  käma–daà
Your hand   like a lotus flower      O lover   desires   fulfilling   

çirasi  dhehi  naù    çré–kara–graham
on the heads  please place  of us   of the goddess   the hand  taking   

of fortune      

O best of the Våñëis, Your lotuslike hand, which holds the hand of the goddess of fortune, grants fearlessness to

those who approach Your feet out of fear of material existence. O lover, please place that wish-fulfilling lotus hand

on our heads.
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6

vraja–janärti–han    véra  yoñitäà
of the people   of the    O destroyer   O hero     of women   

of Vraja     suffering

nija–jana–smaya—dhvaàsana–smita
Your own   of the people   the pride            destroying    whose smile   

bhaja  sakhe  bhavat—kiìkaréù  sma  no
please accept   O friend      Your     maidservants      indeed  us   

jalaruhänanaà    cäru  darçaya
lotus          Your face     beautiful   please show   

O You who destroy the suffering of Vraja’s people, O hero of all women, Your smile shatters the false pride of Your

devotees. Please, dear friend, accept us as Your maidservants and show us Your beautiful lotus face.

7

praëata–dehinäà    päpa–karñaëaà
who are surrendered   of the embodied   the sins      which remove  

to You                living beings        

tåëa–caränugaà    çré–niketanam
grass   who graze   following    of the goddess  the abode   

of fortune      

phaëi–phaëärpitaà    te  padämbujaà
of the serpent   on the hoods   placed              Your      lotus feet   

kåëu  kuceñu  naù    kåndhi  håc–chayam
please put   on the breasts our            cut away  the lust in our hearts   

Your lotus feet destroy the past sins of all embodied souls who surrender to them. Those feet follow after the cows

in the pastures and are the eternal abode of the goddess of fortune. Since You once put those feet on the hoods of

the great serpent Käliya, please place them upon our breasts and tear away the lust in our hearts.

8

madhurayä  girä    valgu–väkyayä
sweet          by Your voice   charming   by Your words   

budha–manojïayä    puñkarekñaëa
to the intelligent       attractive                     lotus        You whose eyes   

vidhi–karér  imä    véra  muhyatør
maidservants    these   O hero   becoming bewildered   

adhara–sédhunäpyäyayasva  naù
of Your lips   with the nectar   please restore to life      us   

O lotus-eyed one, Your sweet voice and charming words, which attract the minds of the intelligent, are bewildering

us more and more. Our dear hero, please revive Your maidservants with the nectar of Your lips.

9

tava  kathämåtaà    tapta–jøvanaà
Your        the nectar of words   life for those aggrieved in the material world   

kavibhir  éòitaà    kalmañäpaham
by great thinkers described   that which drives away sinful reactions   
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çravaëa–maìgalaà    çrémad  ätataà
giving spiritual benefit                filled with     broadcast all over 

when heard                     spiritual power    the world  

bhuvi  gåëanti  ye    bhüri–dä  janäù
in the material   chant and   those      most beneficent      persons      

world             spread         who      

The nectar of Your words and the descriptions of Your activities are the life and soul of those suffering in this mate-

rial world. These narrations, transmitted by learned sages, eradicate one’s sinful reactions and bestow good fortune

upon whoever hears them. These narrations are broadcast all over the world and are filled with spiritual power.

Certainly those who spread the message of Godhead are most munificent.

10

prahasitaà  priya—prema–vékñaëaà
the smiling         affectionate   with love   glances   

viharaëaà  ca  te    dhyäna–maìgalam
intimate pastimes   and Your     by meditation    auspicious   

rahasi  saàvido    yä  hådi  spåçaù
in solitary places  conversations   which   the heart touching   

kuhaka  no  manaù    kñobhayanti  hi
O cheater   our     minds                       agitate             indeed   

Your smiles, Your sweet, loving glances, the intimate pastimes and confidential talks we enjoyed with You—all

these are auspicious to meditate upon, and they touch our hearts. But at the same time, O deceiver, they very much

agitate our minds.

11

calasi  yad  vrajäc    cärayan  paçün
You go   when   from the cowherd village   herding   the animals   

nalina–sundaraà    nätha  te  padam
than a lotus flower   more beautiful           O master   Your        feet   

çila–tåëäìkuraiù    sédatøti  naù
by sharp edges    grass   and sprouting    are experi-      thus    us  

of grain                        plants      encing pain   thinking

kalilatäà  manaù    känta  gacchati
discomfort      our minds       O lover        feel   

Dear master, dear lover, when You leave the cowherd village to herd the cows, our minds are disturbed with the thought

that Your feet, more beautiful than a lotus, will be pricked by the spiked husks of grain and the rough grass and plants.

12

dina–parikñaye    néla–kuntalair
of the day     at the finish      dark blue   with locks of hair   

vanaruhänanaà    bibhrad  ävåtam
lotus              face                 exhibiting       covered    

ghana–rajasvalaà    darçayan  muhur
thick   smeared with dust         showing     repeatedly   

manasi  naù  smaraà    véra  yacchasi
in the minds  our       Cupid       O hero    You are placing   

At the end of the day You repeatedly show us Your lotus face, covered with dark blue locks of hair and thickly pow-

dered with dust. Thus, O hero, You arouse lusty desires in our minds.
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13

praëata–käma–daà    padmajärcitaà
of those who bow down   the desires   fulfilling   by Lord Brahmä   worshiped   

dharaëi–maëòanaà    dhyeyam  äpadi
of the earth          the ornament        the proper object  in time of

of meditation       distress 

caraëa–paìkajaà    çantamaà  ca  te
the lotus feet        giving the highest satisfaction   and   Your   

ramaëa  naù  staneñv    arpayädhi–han
O lover      our  on the breasts please place  O destroyer of 

mental distress   

Your lotus feet, which are worshiped by Lord Brahmä, fulfil the desires of all who bow down to them. They are the

ornament of the earth, they give the highest satisfaction, and in times of danger they are the appropriate object of

meditation. O lover, O destroyer of anxiety, please put those lotus feet upon our breasts.

14

surata–vardhanaà    çoka–näçanaà
conjugal happiness   which increases      grief     which destroys   

svarita–veëunä    suñöhu  cumbitam
vibrated  by Your flute        abundantly     kissed   

itara–räga–vismäraëaà  nåëäà
other  attachments    causing to forget        men   

vitara  véra  nas    te  ’dharämåtam
please spread   O hero   upon us    Your   of the lips   the nectar   

O hero, kindly distribute to us the nectar of Your lips, which enhances conjugal pleasure and vanquishes grief. That

nectar is thoroughly relished by Your vibrating flute and makes people forget any other attachment.

15

aöati  yad  bhavän    ahni  känanaà
travel      when   You   during the daytime   to the forest   

truöi  yugäyate    tväm  apaçyatäm
about 1/1700    becomes like an       You        for those who 
of a second  entire millennium                     do not see 

kuöila–kuntalaà    çré–mukhaà  ca  te
curling  with locks of hair    beautiful       face  and    Your   

jaòa  udøkñatäà    pakñma–kåd  dåçäm
foolish  for those who are          of lids   the creator   of the eyes  

eagerly looking 

When You go off to the forest during the day, a tiny fraction of a second becomes like a millennium for us because

we cannot see You. And even when we can eagerly look upon Your beautiful face, so lovely with its adornment of

curly locks, our pleasure is hindered by our eyelids, which were fashioned by the foolish creator.

16

pati–sutänvaya—bhrätå–bändhavän
husbands  children   ancestors          brothers       and other relatives   

ativilaìghya  te    ’nty  acyutägatäù
completely neglecting   Your into the    O infallible   having  

presence       one      come
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gati–vidas  tavodgéta–mohitäù
of our movements   who understand   Your    by the        bewildered   

the purpose              loud song

kitava  yoñitaù    kas  tyajen  niçi
O cheater     women         who   would abandon   in the night   

Dear Acyuta, You know very well why we have come here. Who but a cheater like You would abandon young

women who come to see Him in the middle of the night, enchanted by the loud song of His flute? Just to see You,

we have completely rejected our husbands, children, ancestors, brothers and other relatives.

17

rahasi  saàvidaà    håc–chayodayaà
in private   confidential discussions   of lust in the heart   the rise   

prahasitänanaà    prema–vékñaëam
smiling            face       loving       glances   

båhad–uraù  çriyo    vékñya  dhäma  te
broad   chest   of the goddess of fortune   seeing the abode   Your   

muhur  ati–spåhä    muhyate  manaù
repeatedly   excessive   hankering bewilders          the mind   

Our minds are repeatedly bewildered as we think of the intimate conversations we had with You in secret, feel the

rise of lust in our hearts and remember Your smiling face, Your loving glances and Your broad chest, the resting

place of the goddess of fortune. Thus we experience the most severe hankering for You.

18

vraja–vanaukasäà    vyaktir  aìga  te
in the forests of Vraja   for those who dwell    the appearance dear one   Your   

våjina–hantry  alaà    viçva–maìgalam
of distress    the agent of   extremely so   all-auspicious 

destruction  

tyaja  manäk  ca  nas    tvat–spåhätmanäà
please release     a little     and   to us   for You   with hankering   whose minds are filled   

sva–jana–håd–rujäà    yan  niñüdanam
Your own   devotees in the       of the       which is    that which counteracts  

hearts    disease

O beloved, Your all-auspicious appearance vanquishes the distress of those living in Vraja’s forests. Our minds long

for Your association. Please give to us just a bit of that medicine, which counteracts the disease in Your devotees’ hearts.

19

– – Œ – Œ Œ Œ – / Œ Œ –    Œ – – (vasanta-tilakä)

yat  te  sujäta–caraëämburuhaà  staneñu
which Your   very fine                    lotus feet            on the breasts   

bhétäù  çanaiù  priya  dadhémahi  karkaçeñu
being afraid    gently   O dear one         we place                    rough   

tenäöavém  aöasi  tad  vyathate  na  kià  svit
with them   the forest   You roam  they    are distressed   not     we wonder   

kürpädibhir  bhramati  dhér  bhavad–äyuñäà  naù
by small stones and so on       flutters       the mind       of those of whom Your         of us   

Lordship is the very life
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O dearly beloved! Your lotus feet are so soft that we place them gently on our breasts, fearing that Your feet will be

hurt. Our life rests only in You. Our minds, therefore, are filled with anxiety that Your tender feet might be wound-

ed by pebbles as You roam about on the forest path.

32.1

iti  gopyaù  pragäyantyaù  /  pralapantyaç  ca  citradhä
thus     the gopés          singing forth                speaking forth      and   in various charming ways

ruruduù  su–svaraà  räjan  /  kåñëa–darçana–lälasäù
they cried                 loudly         O King              for the sight of Kåñëa    hankering

Çukadeva Gosvämé said: O King, having thus sung and spoken their hearts out in various charming ways, the gopés

began to weep loudly. They were very eager to see Lord Kåñëa.

32.2

täsäm  ävirabhüc  chauriù  /  smayamäna–mukhämbujaù
before them     He appeared       Lord Kåñëa               smiling            His face    lotuslike

pétämbara–dharaù  sragvé / säkñän  man–matha  man–mathaù
yellow   a garment     wearing wearing a            directly      of Cupid        of the    the bewilderer

flower garland                                                               mind

Then Lord Kåñëa, a smile o His lotus face, appeared before the gopés. Wearing a garland and a yellow garment, He

directly appeared as one who can bewilder the mind of Cupid, who himself bewilders the minds of ordinary people.

Yugala-Gétä
— The Gopés Sing of Kåñëa as He Wanders in the Forest —

(Çrémad Bhägavatam–10.35.2-25)

2–3

– Œ – /Œ Œ Œ – Œ Œ – – (svägata)

väma–bähu–kåta–väma–kapolo
left  on His arm   putting   left       His cheek     

valgita–bhrur  adharärpita–veëum
moving   His eyebrows   upon His lips   placed   His flute     

komaläìgulibhir  äçrita–märgaà
tender     with His fingers      its holes stopped     

gopya  érayati  yatra  mukundaù
O gopés        vibrates     where         Mukunda   

vyoma–yäna–vanitäù  saha  siddhair
in the sky travelling    the ladies   together with   the Siddha demigods     

vismitäs  tad  upadhärya  sa–lajjäù
amazed    to that          listening           with   embarrassment     

käma–märgaëa–samarpita–cittäù
of lust        to the pursuit            offered        their minds     

kaçmalaà  yayur  apasmåta–névyaù
distress       they experienced  forgetting   the belts of their dresses     

The gopés said: When Mukunda vibrates the flute He has placed to His lips, stopping its holes with His tender fin-

gers, He rests His left cheek on His left arm and makes His eyebrows dance. At that time the demigoddesses trav-

elling in the sky with their husbands, the Siddhas, become amazed. As those ladies listen, they are embarrassed to

find their minds yielding to the pursuit of lusty desires, and in their distress they are unaware that the belts of their

garments are loosening.
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4–5

hanta  citram  abaläù  çåëutedaà
ah         wonder         O girls          hear    this     

hära–häsa urasi sthira–vidyut
like a jewelled necklace   whose smile   upon the chest   motionless   lightning     

nanda–sünur  ayam  ärta–janänäà
of Nanda         son         this     troubled   for persons     

–
narma–do  yarhi  küjita–veëuù

of joy    the giver   when  has vibrated His flute 

våndaço vraja–våñä måga–gävo
in groups   kept in the pasture   the bulls   the deer   and the cows     

veëu–vädya–håta–cetasa ärät
of the flute   by the playing   stolen away   their minds   at a distance     

danta–dañöa–kavalä  dhåta–karëä
by their teeth    bit   whose mouthfuls   holding up   their ears     

nidritä  likhita–citram  iväsan
asleep           drawn   an illustration   as if   they were     

O girls! This son of Nanda, who gives joy to the distressed, bears steady lightning on His chest and has a smile like

a jewelled necklace. Now please hear something wonderful. When He vibrates His flute, Vraja’s bulls, deer and

cows, standing in groups at a great distance, are all captivated by the sound, and they stop chewing the food in their

mouths and cock their ears. Stunned, they appear as if asleep, or like figures in a painting.

6–7

barhiëa–stabaka–dhätu–paläçair
of peacocks with the tail   with coloured   and with leaves    

feathers minerals

baddha–malla–paribarha–viòambaù
arranged     of a wrestler      the apparel            imitating     

karhicit  sa–bala  äli  sa  gopair
sometimes    with Balaräma   my dear  He    with the 

gopé           cowherd boys

gäù  samähvayati  yatra  mukundaù
the cows              calls           when     Lord Mukunda    

tarhi  bhagna–gatayaù  sarito  vai
then        broken    their movement the rivers indeed     

tat–padämbuja–rajo  ’nila–nétam
His    of the lotus feet     the dust   by the wind   brought     

Œ Œ Œ – /
spåhayatør  vayam  iväbahu–puëyäù

hankering for     ourselves   just like   slight      the piety to whose credit     

prema–vepita–bhujäù  stimitäpaù
out of love  trembling   whose arms  stopped    whose water

My dear gopé, sometimes Mukunda imitates the appearance of a wrestler by decorating Himself with leaves, pea-

cock feathers and coloured minerals. Then, in the company of Balaräma and the cowherd boys, He plays His flute

to call the cows. At that time the rivers stop flowing, their water stunned by the ecstasy they feel as they eagerly

wait for the wind to bring them the dust of His lotus feet. But like us, the rivers are not very pious, and thus they

merely wait with their arms trembling out of love.
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8–9
Œ Œ Œ – /
anucaraiù  samanuvarëita–vérya

by His companions   being elaborately described   whose prowess     

ädi–püruña  iväcala–bhütiù
the original Personality of Godhead   as if   unchanging   whose opulences     

Œ Œ Œ – /
vana–caro  giri–taöeñu  carantør

in the forest   moving   of the    on the   who are grazing   
about    mountains sides

veëunähvayati  gäù  sa  yadä  hi
with His flute   calls          the cows   He  when  indeed 

Œ Œ Œ – /
vana–latäs  tarava  ätmani  viñëuà
the forest creepers   and the trees   within themselves   the Lord Viñëu     

vyaïjayantya  iva  puñpa–phaläòhyäù
revealing            as if   with flowers   and fruits   richly endowed     

Œ Œ Œ – /
praëata–bhära–viöapä  madhu–dhäräù
bowed down    because of      whose     of sweet sap   torrents    

the weight  branches

prema–håñöa–tanavo  vavåñuù  sma
out of ecstatic love   hairs stand-   on whose    they have rained down  

ing on end    bodies 

Maddened by the divine, honeylike aroma of the tulasé flowers on the garland Kåñëa wears, swarms of bees sing

loudly for Him, and that most beautiful of all persons thankfully acknowledges and acclaims their song by taking

His flute to His lips and playing it. The charming flute song then steals away the minds of the cranes, swans and

other lake-dwelling birds. Indeed they approach Kåñëa, close their eyes and, maintaining strict silence, worship Him

by fixing their consciousness upon Him in deep meditation.

10-11

darçanéya–tilako  vana–mälä–
of persons who are   the most    upon His garland   

attractive to see  excellent   made of forest flowers 

divya–gandha–tulasé–madhu–mattaiù
divine        whose      of the tulasé   by the honeylike   intoxicated 

fragrance   flowers    sweetness

Œ Œ Œ – /
ali–kulair  alaghu  gétäm  abhéñöam

of bees     by the swarms     strong     the singing     desirable     

–
ädriyan  yarhi  sandhita–veëuù

thankfully      when       placed      His flute    
acknowledging

Œ Œ Œ –/ –
sarasi  särasa–haàsa–vihaìgäç
in the lake   the cranes    swans     and other birds     

cäru–gétä–håta–cetasa  etya
charming  by the taken       whose     coming    

song      away        minds     forward
Œ Œ Œ – / –

harim  upäsata  te  yata–cittä
Lord Hari        worship       they  under   whose    

control  minds 

hanta  mélita–dåço  dhåta–maunäù
ah          closed   their eyes   maintaining    silence     
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Kåñëa moves about the forest in the company of His friends, who vividly chant the glories of His magnificent deeds.

He thus appears just like the Supreme Personality of Godhead exhibiting His inexhaustible opulences. When the

cows wander onto the mountainsides and Kåñëa calls out to them with the sound of His flute, the trees and creepers

in the forest respond by becoming so luxuriant with fruits and flowers that they seem to be manifesting Lord Viñëu

within their hearts. As their branches bend low with the weight, the filaments on their trunks and vines stand erect

out of the ecstasy of love of God, and both the trees and the creepers pour down a rain of sweet sap.

12–13
Œ Œ Œ – /
saha–balaù  srag–avataàsa–viläsaù

together with  Balaräma a flower   as the ornament    playfully     
garland  on His head        wearing

sänuñu  kñiti–bhåto  vraja–devyaù
on the sides        of a mountain     O goddesses of Våndävana     

–
harñayan  yarhi  veëu–raveëa

creating joy        when   of His flute   by the resounding vibration     

jäta–harña  uparambhati  viçvam
becoming joyful           causes to relish       the entire world     

Œ Œ Œ – /
mahad–atikramaëa–çaìkita–cetä

against a great personality   of a transgression        fearful   in his mind     

manda–mandam  anugarjati  meghaù
very gently             thunders in response     the cloud     

Œ Œ Œ – / – –
suhådam  abhyavarñat  sumanobhiç
upon his friend        has rained down       with flowers     

chäyayä  ca  vidadhat  pratapatram
with his shade    and        providing       an umbrella as protection from the sun     

O goddesses of Vraja, when Kåñëa is enjoying Himself with Balaräma on the mountain slopes, playfully wearing a

flower garland on the top of His head, He engladdens all with the resonant vibrations of His flute. Thus He delights

the entire world. At that time the nearby cloud, afraid of offending a great personality, thunders very gently in accom-

paniment. The cloud showers flowers onto his dear friend Kåñëa and shades Him from the sun like an umbrella.

14–15
ŒŒ Œ – /
vividha–gopa–caraëeñu  vidagdho

various   of cowherds   in the activities      expert     

veëu–vädya  urudhä  nija–çikñäù
of the flute   in the matter    manifold   of His own    whose teachings 

of playing                    production

Œ Œ Œ – /
tava  sutaù  sati  yadädhara–bimbe
your      son O pious lady   when upon    which are like 

(Yaçodä)           His lips   red bimba fruits

datta–veëur  anayat  svara–jätøù
placing    His flute    He brought  of musical   the harmonic 

forth        sound         tones
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Œ Œ Œ – /
savanaças  tad  upadhärya  sureçäù

with a variety of low, high and middle pitches   that    hearing       the principal demigods     

çakra–çarva–parameñöhi–purogäù
Indra       Çiva          and Brahmä          headed by     

Œ Œ Œ –/ –
kavaya  änata–kandhara–cittäù

learned scholars bowed           their necks    and minds     

kaçmalaà  yayur  aniçcita–tattväù
they became bewildered  unable to ascertain   its essence     

O pious mother Yaçodä, your son, who is expert in all the arts of herding cows, has invented many new styles of

flute-playing. When He takes His flute to His bimba-red lips and sends forth the tones of the harmonic scale in 

variegated melodies, Brahmä, Çiva, Indra and other chief demigods become confused upon hearing the sound.

Although they are the most learned authorities, hey cannot ascertain the essence of that music, and thus they bow

down their heads and hearts.

16–17
Œ Œ Œ – / –
nija–padäbja–dalair  dhvaja–vajra

His own   of the lotus feet   like flower petals   of a flag   thunderbolt     

nérajäìkuça–vicitra–lalämaiù
lotus   and elephant goad   variegated   by the markings     

Œ Œ   Œ – / –
vraja–bhuvaù  çamayan  khura–todaà
of Vraja   of the ground      relieving     from the hooves   the pain     

varñma – dhurya – gatir éòita – veëuù
with His body   like an elephant’s   whose movement   extolled   whose flute     

Œ Œ Œ–/ –
vrajati  tena  vayaà  sa–viläsa
He walks  by that    we       playful     

vékñaëärpita–manobhava–vegäù
with His glances   bestowed           of lust          whose agitation     

Œ Œ Œ – / –
kuja–gatià  gamitä  na  vidämaù

like that of trees   whose movement   attaining   we do not recognize     

kaçmalena  kavaraà  vasanaà  vä
because of our bewilderment   the braids of our hair   our dress     or     

As Kåñëa strolls through Vraja with His lotus-petal-like feet, marking the ground with the distinctive emblems of

flag, thunderbolt, lotus and elephant goad, He relieves the distress the ground feels from the cows’ hooves. As He

plays His renowned flute, His body moves with the grace of an elephant. Thus we gopés, who become agitated by

Cupid when Kåñëa playfully glances at us, stand as still as trees, unaware that our hair and garments are slackening.

18–19
Œ Œ Œ – / –

maëi–dharaù  kvacid  ägaëayan  gä
(a string of) gems          holding      somewhere       counting      the cows     

mälayä dayita–gandha–tulasyäù
with a flower garland   of His beloved   having the fragrance   the tulasé flowers upon which     

Œ Œ Œ – / –
praëayino  ’nucarasya kadäàse

loving            of a companion   at some time   on the shoulder     

prakñipan  bhujam  agäyata  yatra
throwing              His arm            He sang          when   
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Œ Œ Œ – /
kvaëita–veëu–rava–vaïcita–cittäù
vibrated   of His flute   by the sound  stolen        their hearts     

kåñëam  anvasata  kåñëa–gåhiëyaù
Kåñëa   they sat down beside   of the black deer   the wives     

Œ Œ Œ – /
guëa–gaëärëam  anugatya  hariëyo

of all transcendental qualities    the ocean           approaching      the does     

gopikä iva vimukta–gåhäçäù
the gopés   just like  having      for home   their hopes  

given up and family   

Now Kåñëa is standing somewhere counting His cows on a string of gems. He wears a garland of tulasé flowers that bear

the fragrance of His beloved, and He has thrown His arm over the shoulder of an affectionate cowherd boyfriend. As

Kåñëa plays His flute and sings, the music attracts the black deer’s wives, who approach that ocean of transcendental

qualities and sit down beside Him. Just like us cowherd girls, they have given up all hope for happiness in family life.

20–21

kunda–däma–kåta–kautuka–veño
of jasmine flowers   with a garland   made     playful   His array     

gopa–godhana–våto  yamunäyäm
by the cowherd boys   and the cows   surrounded   along the Yamunä     

nanda–sünur  anaghe  tava  vatso
of Nanda Mahäräja   the son   O sinless lady   your   darling child     

narma–daù  praëayiëäà  vijahära
amusing              His dear companions He has played     

manda–väyur  upaväty  anakülaà
gentle    the wind      blows           favourably     

– – –
mänayan  malayaja–sparçena
showing honour     of sandalwood   the touch   

(the fragrance of)   

vandinas  tam  upadeva–gaëä  ye
those who offer praise Him    of the minor   members of the   who

demigods  various categories

vädya–géta–balibhiù parivavruù
with instrumental music   singing   and presentation of gifts   they have encircled     

O sinless Yaçodä, your darling child, the son of Mahäräja Nanda, has festively enhanced His attire with a jasmine

garland, and He is now playing along the Yamunä in the company of the cows and cowherd boys, amusing His dear

companions. The gentle breeze honours Him with its soothing fragrance of sandalwood, while the various

Upadevas, standing on all sides like panegyrists, offer their music, singing and gifts of tribute.

22–23

vatsalo  vraja–gaväà  yad  aga–dhro
affectionate   of Vraja   to the cows   because   of the mountain   the lifter     

vandyamäna–caraëaù  pathi  våddhaiù
being worshiped          His feet   along the path   by the exalted demigods     

kåtsna–go–dhanam  upohya  dinänte
entire   the herd of cows   collecting  of the day        at the end     

géta–veëur  anugeòita–kértiù
playing His flute      by His     praised   His glories  

companions   
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utsavaà  çrama–rucäpi  dåçønäm
a festival of fatigue   by His   even  for the eyes 

colouring    

unnayan  khura–rajaç–churita–srak
raising   from the hooves   with the dust   powdered   His garland     

ditsayaiti  suhåd–äsiña  eña
with the    He is   to His  their this
desire   coming  friends       desires

devaké–jaöhara–bhür  uòu–räjaù
of mother Yaçodä   from the womb   born                moon     

Out of great affection for the cows of Vraja, Kåñëa became the lifter of Govardhana Hill. At the end of the day, hav-

ing rounded up all His own cows, He plays a song on His flute, while exalted demigods standing along the path

worship His lotus feet and the cowherd boys accompanying Him chant His glories. His garland is powdered by the

dust raised by the cows’ hooves, and His beauty, enhanced by His fatigue, creates an ecstatic festival for everyone’s

eyes. Eager to fulfil His friends’ desires, Kåñëa is the moon arisen from the womb of mother Yaçodä.

24–25
Œ Œ Œ – / –

mada–vighürëita–locana  éñat
by intoxication     rolling               His eyes    slightly     

mäna–daù  sva–suhådäà  vana–mälø
showing honour   to His well-wishing friends   wearing a garland of forest flowers     

Œ Œ Œ – /
badara–päëòu–vadano  mådu–gaëòaà

like a badara fruit  whitish          His face        soft       His cheeks     

maëòayan  kanaka–kuëòala–lakñmyä
ornamenting    golden        of His earrings   with the beauty 

Œ Œ Œ – /
yadu–patir  dvirada–räja–vihäro

of the Yadu dynasty  the Lord   like a kingly elephant    His sporting     

yäminé–patir  ivaiña  dinänte
of the night  the lord     like   He   at the end of the day     

Œ Œ Œ – /
mudita–vaktra  upayäti  durantaà

joyful        His face      is coming     insurmountable     

mocayan  vraja–gaväà  dina–täpam
driving away   of Vraja   of the cows   of the daytime   the painful heat                           

As Kåñëa respectfully greets His well-wishing friends, His eyes roll slightly as if from intoxication. He wears a

flower garland, and the beauty of His soft cheeks is accentuated by the brilliance of His golden earrings and the

whiteness of His face, which has the colour of a badara berry. With His cheerful face resembling the moon, lord of

the night, the Lord of the Yadus moves with the grace of u regal elephant. Thus He returns in the evening, deliver-

ing the cows of Vraja from the heat of the day.
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Bhramara-Gétä
— The Song of the Bee —

(Çrémad Bhägavatam–10.47.12-21)

12

Œ  Œ  Œ Œ Œ Œ –  – / –  Œ  –  – Œ  –  – (mäliné)

madhupa  kitava–bandho  mä  spåçaìghrià  sapatnyäù
O bumblebee     of a cheater O friend   please do not touch    the feet      of the lover who is our rival     

kuca–vilulita–mälä–kuìkuma–çmaçrubhir  naù
the breast   fallen from   from the garland   with the kuìkuma   with the whiskers   our  

vahatu  madhu–patis  tan–mäninénäà  prasädaà
let Him bring   the Lord of the Madhu dynasty   His     to the women      mercy (or kindness)     

yadu–sadasi  viòambyaà  yasya  dütas  tvam  édåk
in the royal assembly    an object of ridicule   whose   messenger   you       such  

of the Yadus           (or contempt)   

The gopé said: O honeybee, O friend of a cheater, don’t touch My feet with your whiskers, which are smeared with

the kuìkuma that rubbed onto Kåñëa’s garland when it was crushed by the breasts of a rival lover! Let Kåñëa satis-

fy the women of Mathurä. One who sends a messenger like you will certainly be ridiculed in the Yadus’ assembly.

13

sakåd  adhara–sudhäà  sväà  mohinéà  päyayitvä
once     of the lips        the nectar     His own     bewildering     making drink     

sumanasa  iva  sadyas  tatyaje  ’smän  bhavädåk
flowers          like       suddenly He abandoned         us          like you     

paricarati  kathaà  tat–päda–padmaà  nu  padmä
serves                 why          His  lotus feet          I wonder   the goddess Padmä     

hy  api  bata  håta–cetä  hy  uttamaù–çloka–jalpaiù
indeed, because alas   taken away   her mind   certainly   of Uttamaùçloka     by the false speech     

After making us drink the enchanting nectar of His lips only once, Kåñëa suddenly abandoned us, just as you might

quickly abandon some flowers. How is it, then, that Goddess Padmä willingly serves His lotus feet? Alas! The

answer must certainly be that her mind has been stolen away by His deceitful words.

14

kim  iha  bahu  ñaò–aìghre  gäyasi  tvaà  yadünäm
why     here    much    O bee (six-footed one)  are singing    you           of the Yadus     

adhipatim  agåhäëäm  agrato  naù  puräëam
about the master  who have no home  in front of    us             old     

vijaya–sakha–sakhénäà  géyatäà  tat–prasaìgaù
of Arjuna   of the friend   for the girlfriends   should be sung   of Him   the topics     

kñapita–kuca–rujas  te  kalpayantøñöam  iñöäù
relieved of whose  the pain    they      will provide the charity   His beloveds    

breasts                                                   you desire

O bee, why do you sing here so much about the Lord of the Yadus, in front of us homeless people? These topics are

old news to us. Better you sing about that friend of Arjuna in front of His new girlfriends, the burning desire in

whose breasts He has now relieved. Those ladies will surely give you the charity you are begging.
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15

divi  bhuvi  ca  rasäyäà  käù  striyas  tad–duräpäù
in heaven, on earth   and   in the subterranean   what  women     by Him   unobtainable

sphere     

kapaöa–rucira–häsa–bhrü–vijåmbhasya  yäù  syuù
deceptive   charming   with smiles   of whose   the arching           who   become 

eyebrows    

caraëa–raja  upäste  yasya  bhütir  vayaà  kä
of the feet the dust     worships      whose   the supreme goddess   we who     

api  ca  kåpaëa–pakñe  hy  uttamaù–çloka–çabdaù
nevertheless   for those who are wretched   indeed        Uttamaùçloka               the name     

In heaven, on earth or in the subterranean sphere, what women are unavailable to Him? He simply arches His eye-

brows and smiles with deceptive charm, and they all become His. The supreme goddess herself worships the dust

of His feet, so what is our position in comparison? But at least those who are wretched can chant His name,

Uttamaùçloka (the Supreme Lord, who is glorified by the most sublime prayers).

16

visåja  çirasi  pädaà  vedmy  ahaà  cätu–kärair
let go of   held on your head   My foot  know   I           with flattering words     

anunaya–viduñas  te  ’bhyetya  dautyair  mukundät
in the art of conciliation   who are expert   of you   having learned   by acting as a messenger   from Mukunda

sva–kåta  iha  viñåñöäpatya–paty–anya–lokä
for His own   sake   in this life   who have abandoned   children   husbands   and everyone else     

vyasåjad  akåta–cetäù  kià  nu  sandheyam  asmin
He abandoned           ungrateful             why indeed     should I make up     with Him     

Keep your head off My feet! I know what you’re doing. You expertly learned diplomacy from Mukunda, and now

you come as His messenger with flattering words. But He abandoned those who for His sake alone gave up their

children, husbands and all other relations. He’s simply ungrateful. Why should I make up with Him now?

17

mågayur  iva  kapéndraà  vivyadhe  lubdha–dharmä
a hunter      like   of the monkeys   the king       shot         behaving like a cruel hunter     

striyam  akåta  virüpäà  stré–jitaù  käma–yänäm
a woman          made      disfigured    by a woman   conquered   who was impelled by lusty desire   

balim  api  balim  attväveñöayad  dhväìkña–vad  yas
King Bali   also   his tribute   consuming   bound up                 just like a crow            who     

tad  alam  asita–sakhyair  dustyajas  tat–kathärthaù
therefore   enough   with this dark-       of all kinds impossible about     of the    the elaboration    

complexioned boy   of friendship to give up  Him    topics

Like a hunter, He cruelly shot the king of the monkeys with arrows. Because He was conquered by a woman, He

disfigured another woman who came to Him with lusty desires. And even after consuming the gifts of Bali

Mahäräja, He bound him up with ropes as if he were a crow. So let us give up all friendship with this dark-com-

plexioned boy, even if we can’t give up talking about Him.

18

yad–anucarita–lølä–karëa–péyüña–vipruö–
whose   constantly performed léläs   for the ears   of the nectar   of a drop     

sakåd–adana–vidhüta–dvandva–dharmä  vinañöäù
just once   by the partaking   removed entirely   of duality   their propensities    ruined     
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sapadi  gåha–kuöumbaà  dønam  utsåjya  dønä
immediately   their homes    and families     wretched   rejecting   becoming themselves wretched  

bahava  iha  vihaìgä  bhikñu–caryäà  caranti
many persons    here      (like) birds  of begging the livelihood they pursue     

To hear about the pastimes that Kåñëa regularly performs is nectar for the ears. For those who relish just a single

drop of that nectar, even once, their dedication to material duality is ruined. Many such persons have suddenly given

up their wretched homes and families and, themselves becoming wretched, travelled here to Våndävana to wander

about like birds, begging for their living.

19

vayam  åtam  iva  jihma–vyähåtaà  çraddadhänäù
we          true        as if     deceptive        His speech               trusting     

kulika–rutam  iväjïäù  kåñëa–vadhvo  hariëyaù
of a hunter     the song    as if   foolish   of the black deer   wives            the doe     

dadåçur  asakåd  etat  tan–nakha–sparça–tøvra
experienced   repeatedly    this  His     of the nails   by the touch  sharp     

smara–ruja  upamantrin  bhaëyatäm  anya–värtä
of lust    the pain         O messenger               please speak      another      topic     

Faithfully taking His deceitful words as true, we became just like the black deer’s foolish wives, who trust the cruel

hunter’s song. Thus we repeatedly felt the sharp pain of lust caused by the touch of His nails. O messenger, please

talk about something besides Kåñëa.

20

priya–sakha  punar  ägäù  preyasä  preñitaù  kià
of My beloved  O friend   once again   you have come   by My beloved   sent      whether     

varaya  kim  anurundhe  mänanéyo  ’si  me  ’ìga
please choose what          do you wish        to be honoured   you are   by Me   My dear one     

nayasi  katham  ihäsmän  dustyaja–dvandva–pärçvaà
you are bringing   why          here   us       impossible to give up   whose conjugal love   to the side     

satatam  urasi  saumya  çrér  vadhüù  säkam  äste
always     on the chest   O gentle one   the goddess   His consort together is present    

of fortune                       with Him

O friend of My dear one, has My beloved sent you here again? I should honour you, friend, so please choose what-

ever boon you wish. But why have you come back here to take us to Him, whose conjugal love is so difficult to

give up? After all, gentle bee, His consort is the goddess Çré, and she is always with Him, staying upon His chest.

21

api  bata  madhu–puryäm  ärya–putro  ’dhunäste
certainly   regrettable   of Mathurä     in the city   the son of Nanda Mahäräja   now    resides     

smarati  sa  pitå–gehän  saumya  bandhüàç  ca  gopän
remembers  He   the household affairs  O great soul          His friends         and   the cowherd boys    

of His father         (Uddhava)

kvacid  api  sa  kathä  naù  kiìkaréëäà  gåëéte
sometimes      or     He        talks         of us      of the maidservants       relates     

bhujam  aguru–sugandhaà  mürdhny  adhäsyat  kadä  nu
hand              having the fragrance of aguru         on the head            will keep         when     maybe     

O Uddhava! It is indeed regrettable that Kåñëa resides in Mathurä. Does He remember His father’s household affairs

and His friends, the cowherd boys? O great soul! Does He ever talk about us, His maidservants? When will He lay

on our heads His aguru-scented hand?
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