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Sankirtana

sarva to bhavena kirtana—sankirtana

By chanting the holy names in full sambandha with Krsna, without
anarthas, aparadhas and in anugatya.

52

Mukti

muktir hitvanyatha riupam

liberation giving up otherwise form

sva-riipena vyavasthitih
in constitutional form permanent situation
(SB-2.10.6)

Liberation means giving up all other activities and reviving one’s origi-
nal service to the Lord. This return to one’s original life is called mukti.

Brahman realization is the beginning of liberation, and Paramatma realiza-
tion is still further advancement toward the realm of liberation, but one
achieves real liberation when he understands his position as an eternal ser-
vant of the Supreme Personality of Godhead.

Mukti means hitva anyatha riipam. Now we are now represented in different
kinds of formalities. You have got a different kinds of idea; I have got differ-
ent kinds of idea; another man has different from others. There are differ-
ence; therefore we are clashing each other. This is the sign of bondage. And
mukti means when we are liberated from these different kinds of ideas, and
svariipena vyavasthitih, when we are situated in our constitutional position,
that is called mukti, liberation.

Mukti means to stay in one’s original spiritual form.

Anyatha riipam. Ripam means form. We are in a form which is not liberat-
ed form. Material form. This form which we have got just now, this form,
when it will be finished, you’ll never get this form. Another form. Another.
Just like bubbles. Bubbles in the ocean, they come out. You cannot have the
exact same bubbles, same measurement. No. That is going on. Similarly, this
riipam is anyatha. This is not our ripam, our form. Therefore sometimes in
Vedic literature it is stated, “formless.” Formless does not mean has no form.
Not this form. That is formless. But people with less intelligence, they think
formless means there’s no form. Formless means not this form. This is any-
atha riipam. This is different from our real form. So mukti means to give up
this unreal form and accept your real spiritual form, svariapena vyavasthitih.

(from purports by A. C. Bhaktivedanta Swami)
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Sraddha

‘Sraddha’-sabde—visvas kohe sudrdha niscoy

by the word §raddha faith  is said firm certain

krsne bhakti koile sarva—karma krta hoy

unto Krsna devotional by executing all activities completed are
service

Sraddha is confident, firm faith that by rendering transcendental loving

service to Krsna one automatically performs all subsidiary activities.

Such faith is favourable to the discharge of devotional service.
(CC-Madhya—22.62)

Sraddha is the jiva’s nitya-svabhava (eternal nature), but faith in the per-
formance of varpasrama duties does not arise from this eternal nature; rather
it arises from naimittika-svabhava (the circumstantial or temporary nature).
Some people who are learned in the conclusions of the §astras have explained
that the word sraddha means to have faith in the Vedas and in the words of
Sri-guru. This meaning is not wrong, but it is not entirely clear. In our sam-
pradaya the meaning of the word sraddha is given as follows:

Sraddha tv anyopdya—varjarit
§raddha  indeed other born from the methods

bhakty—unmukhi citta—vrtti-visesah
bhakti eager of the heart activity specific

Sraddha is the characteristic function of the heart that strives toward

bhakti alone, which is totally devoid of karma and jiiana, and which

desires nothing other than the exclusive pleasure of Krsna.
(Amnaya-sitra 57)

* Inner meaning of sraddha — Krsna-seva-vasana, outer — Saranagati
* laukika (komala) / paramarthika

* paramarthika-sraddha comes between nistha and ruci



Uttama-Bhakti

anyabhilasita—sunyari
other  desires devoid of
Jjiana-karmady-anavrtam
jiana karma and so on not covered by
anukiilyena krsnanu-
favourable disposed to Krsna

Stlanar bhaktir uttama

cultivation devotional service highest

The cultivation of activities which are meant exclusively for the pleasure
of Sri Krsna, or in other words the uninterrupted flow of service to Sri
Krsna, performed through all endeavours of the body, mind and speech,
and through the expression of various spiritual sentiments (bhavas),
which is not covered by jiiana (knowledge aimed at impersonal libera-
tion) and karma (reward-seeking activity), and which is devoid of all
desires other than the aspiration to bring happiness to Sri Krsna, is
called uttama-bhakti, pure devotional service.

(BRS-1.1.11 / CC-Madhya—19.167 / MS—p.32 / JD—p.184, 449 / BRSB-p.3)

« second 2 lines — svaripa-laksana / first 2 lines — tatastha-laksana
e anukiilyena — not for pleasure, but for benefit

* anu — current / anugatya

« the expression of various spiritual sentiments (bhavas)

* anavrtam — not covered

6

When the sadhaka regularly hears the instructions of sadhus in the association
of Suddha-bhaktas, a conviction arises in his heart that he cannot obtain his
eternal welfare by the methods of karma, jiiana, yoga, and so on, and that he
has no means of success unless he takes exclusive shelter at the lotus feet of
Sri Hari. When this conviction appears, it may be understood that sraddha has
arisen in the sadhaka’s heart. The nature of sraddha is described as follows:

— , — . —
sa ca saranapatti-laksana
that and S$aranagati attainment characteristic

Sraddha is characterized by its external symptom known as Saranagati,

surrender to Sri Hari. (Amnaya-siitra 58)

z

Saranagati
anukiilyasya sankalpah

of anything that favourable for bhakti acceptance
pratikiilyasya varjanam
of anything that hinders devotional service complete rejection
. — O [ —
raksisyatiti visvaso
He will protect thus strong conviction

goptrtve varanam tatha

in being the guardian and maintainer acceptance as well as

atma-niksepa-karpanye

full self-surrender and humility
sad-vidha Saranagatih
sixfold process of surrender

There are six symptoms of self-surrender (Saranagati). The first two are
anukiilyasya sankalpa and pratikilyasya varjanam: “I will only do that
which is favourable for unalloyed bhakti, and I will reject all that is
unfavourable.” This is called sankalpa or pratijiia, a solemn vow. The
third symptom is raksisyatiti visvaso, faith in Bhagavan as one’s protec-
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Japa

The word japa comes from the verbal root jap which means to utter or whis-
per repeatedly (especially prayers or incantations).

In the Sabda-kalpa-druma, japa has been defined as the utterance of mantras
either within the heart or verbally.

In Hari-bhakti-vilasa (17.155-159) Srila Sanatana Gosvami describes japa
in the following words:

“In the Nrsiriha-Purana it is said that japa-yajiia is of three kinds: (1) vaci-
ka (verbal), (2) upamsu (in a whisper), and (3) manasika (within the mind).

When a mantra is pronounced very distinctly either in a high, low, or reso-
nant voice it is known as vacika-japa.

When a mantra is uttered slowly with slight movement of the lips and can
be heard only by one’s own ears it is known as uparisu-japa.

When one meditates on the meaning of the mantra by application of the
intelligence going repeatedly from one syllable to the next and from one
word to the next it is known as manasika-japa.”

Kirtana
nama-lila-gunadinam-
uccair-bhdasa tu kirtanam

Kirtanam is defined as loudly giving voice to the glories of the Lord,
beginning with the names, pastimes, and qualities of Krsna.
(Bhakti-rasamrta-sindhu, Parva-vibhaga 2.145)
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anasaktasya visayan

yathdarham upayuiijatah
nirbandhah krsna-sambandhe

yuktarih vairagyam ucyate

prapaiicikataya buddhya
hari-sambandhi-vastunah

mumuksubhih paritydago
vairagyarit phalgu kathyate

When one is not attached to anything but at the same time accepts
everything in relation to Krsna, one is rightly situated above possessive-
ness. On the other hand, one who rejects everything without knowledge
of its relationship to Krsna is not as complete in his renunciation.

To preach the bhakti cult, one should seriously consider these verses.
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Yukta-vairagya

yukta-vairagya-sthiti saba Sikhaila
Suska-vairagya-jiiana saba nisedhila

S1T Caitanya Mahaprabhu then told Sandtana Gosvami about proper
renunciation according to a particular situation (yukta-vairagya), and
the Lord forbade dry renunciation (Suska-vairagya) and speculative

knowledge in all respects.
(CC-Madhya-23.105)

A Vaisnava is immediately purified, provided he follows the rules and regu-
lations of his bona fide spiritual master.

It is not necessary that the rules and regulations followed in India be exact-
ly the same as those in Europe, America and other Western countries. Simply
imitating without effect is called niyamagraha.

Not following the regulative principles but instead living extravagantly is
also called niyamagraha.

The word niyama means “regulative principles,” and agraha means “eager-
ness.” The word agraha means “not to accept.”

We should not follow regulative principles without an effect, nor should we
fail to accept the regulative principles. What is required is a special technique
according to country, time and candidate.

Without the sanction of the spiritual master, we should not try to imitate.
This principle is recommended here: Suska-vairagya-jiiana saba nisedhila.
This is SiT Caitanya Mahaprabhu’s liberal demonstration of the bhakti cult.
We should not introduce anything whimsically, without the sanction of the
bona fide spiritual master.

(from purport by A. C. Bhaktivedanta Swami)

In this connection, Srila Bhaktisiddhanta Sarasvati Thakura comments on
these points by quoting two verses by Sr1 Riipa Gosvami (Bhakti-rasamrta-
sindhu 1.2.255-256).
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when the pauganda-deha attains even greater sweetness and excellence, it
assumes the form of fresh youth (kaisora-deha).

Unlike the material body of the jiva, Krsna’s body is never subject to any
transformation arising from age. St1 Krsna’s balya, pauganda and kaisora
forms, as well as the [ilas connected with them, are all eternal.

But when the pauganda form manifests, the balya-deha disappears from this
universe and manifests in some other universe. Simultaneously the balya-lila
is also revealed in that universe.

Therefore, as regards the revelation of the unmanifest pastimes (aprakata-
[tla) within Vrndavana of the earthly sphere (bhauma Vrndavana), where the
balya-lila begins, the balya-deha also becomes manifest.

In the vaivasvata-manvantara of the next kalpa (day of Brahma), when the
prakata-lila of Vrndavana is manifest in this universe, then at that time the
balya-deha will again be manifest in this very same universe.

Therefore, as regards eternal phenomena, it is only a matter of accepting
their appearance and disappearance.

In the hearts of devotees in whom rati, prema and the other stages of the
sthayibhava have been aroused, a particular aspect of the sthayibhava (rati,
prema, sneha and so on) sometimes arises due to contact with the stimulat-
ing elements known as vibhava.

At that time that particular feature of the sthayibhava becomes manifest
externally, while the other bhavas remain in the unmanifest condition.

In ordinary worldly-minded persons who are possessed of lust, anger and so
on, when one emotion is manifest the others remain dormant within in the
form of latent desires and impressions (sarskaras).

When the appropriate opportunity comes about, the other emotions assert
themselves. Similarly rati, prema and so on sometimes become manifest by
contact with specific stimuli and at other times they remain concealed within.

7
tor: “Bhagavan is my only protector. I can derive absolutely no benefit
from jiiana, yoga, and other such practices.” This is an expression of
trust (visvasa). The fourth symptom is goptrtve varanam, deliberate
acceptance of Bhagavan as one’s maintainer: “I cannot obtain anything,
or even maintain myself, by my own endeavour. I will serve Bhagavan
as far as I am able, and He will take care of me.” This is what is meant
by dependence (nirbharata). The fifth symptom is atma-niksepa, surren-
der: “Who am I? I am His. My duty is to fulfill His desire.” This is sub-
mission of the self (atma-nivedana). The sixth symptom is karpanye,
meekness: “I am wretched, insignificant, and materially destitute.” This
is what is meant by humility (karpanya or dainya).

(Vaisnava-tantra / Bhakti-sandarbha—-A-236 / Hari-bhakti-vilasa—11.47 /
CC-Madhya-22.100 / JD-p.118 / UP-p.9 / BRSB—p.92)

When these moods become established in the heart, a disposition arises that
is called sraddha. A jiva who has this sraddha is eligible for bhakti, and this
is the first stage in the development of the svabhava like that of those pure
Jivas who are eternally liberated. Therefore this is the nitya-svabhava of the
Jjivas, and all other svabhavas are naimittika.

* main branch — goptrtve varanam
» example with hunter and Narada (break your bow)
e Saranagati complete (manifest in full way) when ruci is coming

* see “Prapanna Jivanamrtarn”

« first 2 lines — sat-Sisya, second 2 lines sad-guru

* inquisitive only about the spiritual, highest good - sreya uttamam
* no worldly desires

* one way ticket

e Sabde ca nisnatam — firmly fixed, no doubt

* pare ca nisnatari — realization (uttama only)

* ultimate meaning — asta-kaliya-lila

In the Bhakti-sandarbha, Anuccheda 202, Srila Jiva Gosvamt has defined the
meaning of the words sabde pare ca nisnatam in the following statement:
Sabde brahmani vede tatparya vicarena nisnatam tathaiva nistham praptam,
pare brahmani-bhagavad-adi-riapavirbhavestu aparoksanubhavena—**One
who is expert in explaining the purport of the Vedas which are sabda-brah-
ma, who has direct experience of Parabrahma (the Supreme Brahman, S
Krsna), and who is devoid of all material expectations and requirements
should be accepted as a genuine spiritual master. One should take shelter of
such a guru through the process of hearing in order to know the truth regard-
ing sadhana, the means, and sadhya, the goal.”

tad viddhi pranipatena
this you must by surrendering
knowledge understand to the guru

. , —
pariprasnena sevaya
by relevant inquiries on every aspect by rendering devotional service
upadeksyanti te jiianari
will reveal unto you that knowledge
O At — . P
Jiianinas tattva-darsinah
those in knowledge who have seen the Absolute Truth
Acquire this jiiana by offering prostrated obeisances to a guru who

imparts transcendental knowledge, by asking relevant questions from
him and by rendering service to him. The fattva darst, who are expert in



Guru

tasmad gurum prapadyeta

therefore a spiritual master one should take shelter of

Jijiiasuh Sreya uttamam

being inquisitive about the highest good

Sabde pare ca nisnatam
in the Vedas in the Supreme and perfectly knowledgeable

Ve —_—
brahmany upasamasrayam
(in these two aspects) fixed in detachment
of the Absolute Truth from material affairs
Therefore any person who seriously desires real happiness must seek a
bona fide spiritual master and take shelter of him by initiation. The
qualification of the bona fide guru is that he has realized the conclusions
of the scriptures by deliberation and is able to convince others of these
conclusions. Such great personalities, who have taken shelter of the
Supreme Godhead, leaving aside all material considerations, should be
understood to be bona fide spiritual masters.
(SB-11.3.21 / BRS—-1.2.97 / BRSB—p.38, 44)

The purport of this statement is that only a person who is situated in sud-
dha-bhakti, who is learned in all the conclusions of the sastra, whose
actions are pure, who is simple and honest, who is free from greed, who is
free from deviant conclusions such as mayavada, who is expert in all func-
tions related to the service of the Lord, who is free from lethargy, and who
is intently devoted to the holy name of the Lord is fit to become a guru. It
doesn’t matter what family, race, social classification (varpa), or stage of
life (asrama) he may be in.

Another consideration is that only a person who is free from lethargy, who
is faithful, whose activities are pure, and who is desirous of bhagavad-bhak-
ti is eligible to become a disciple. When the guru considers the disciple fit
and when the disciple ascertains the guru to be a pure devotee of Krsna and
thus reposes his faith in him, the spiritual master will then impart instruc-
tions unto the disciple.

10
the imports of sastra, and the jiianis, who have realized the Absolute
Reality, will enlighten you with that jiiana. (BG—4.34)

* pranipat (surrender), pariprasna (inquiry) and seva

tad-vijiianarthari sa gurum evabhigacchet

to learn that transcendental one a spiritual certainly must approach
subject matter master

samit-panih Srotriyarii brahma-nistham
carrying firewood expert in understanding constantly engaged in the
in his hand the Vedic conclusion service of Bhagavan

In order to obtain knowledge of that bhagavad-vastu (the absolute truth
concerning Sri Bhagavan), one should approach sad-guru, carrying fire
wood for sacrifice. The qualification of sad-guru is that he is well versed
in the Vedas, absorbed in the Absolute Truth (brahma-jiiana) and devot-
ed to the service of Bhagavan.

(Mundaka Upanisad—1.2.12 /]JD-p.477)

The qualities of a sad-guru (bona fide guru) and the sat-sisya (bona fide disci-
ple) are given in detail in the SiT Hari-bhakti-vilasa (1.23.64). The essence is
that only a person with pure character and sraddha is qualified to become a Sisya
and only that person who is endowed with suddha-bhakti, who knows bhakti-
tattva, and is of spotless character, simple, without greed, free from Mayavada
philosophy, and expert in all devotional activities is qualified as sad-guru.

* samit-pani — not asking for our worldly needs / fuel = our heart
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What is love?

arvatha dhvamsa-rahitam

saty api dhvarmsa-karane
yad bhava-bandhanam yiinoh
sa premd parikirtitah

When the affectionate bond between a young man and a young woman
can never be destroyed, even when there is every cause for the destruc-
tion of that relationship, the attachment between them is said to be pure
love.

This is the nature of the eternal loving affairs between Lord Krsna and His
pure conjugal associates.

atmendriya-priti-vaiicha—

for the pleasure of one’s own senses desires

tare boli ‘kama’

to that I say lust
krsnendriya-priti-iccha

for the pleasure of Lord Krsna’s senses  desire

dhare ‘prema’ nama

holds love the name

The desire to gratify one’s own senses is kama [lust], but the desire to
please the senses of Lord Krsna is prema [love].
(CC-Adi—4.165)
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The subject of prema is being discussed with reference to the previously
described bhava-bhakti.

When bhava thickens beyond its previous condition it begins to make the
inner recesses of the heart much more tender, moist and soft than before,
it produces an experience of concentrated transcendental bliss and
bestows extreme mamata towards Sri Krsna. This mature stage of bhava
is called prema.

The following doubt may be raised here. According to sarnkhya philosophy
the material or immediate cause (updadana karana) abandons its previous
condition and is transformed into its effect. At that time it no longer remains
as a cause, or in other words, there is no more existence of its prior condition.

For instance, when guda (jaggery — a type of solid unrefined molasses) is
transformed, it abandons its former state and becomes unrefined sugar
(khanda). When it becomes unrefined sugar, guda can no longer be conceived
as having its own separate state because the guda has been transformed into
raw sugar. Similarly, unrefined sugar (khanda) becomes refined sugar (cini)
and refined sugar becomes rock candy (misr7). In the condition of rock candy
there is no separate existence of unrefined sugar or refined sugar.

In the same way, when bhava matures into prema, why should there be any
separate existence of bhava?

When prema matures it gradually increases and takes the forms of sneha,
mana, pranaya, raga, anuraga, bhava and mahabhava. At that time only
mahabhava should remain. Why should there be any existence of rati,
prema, sneha, mana and the other prior conditions?

This cannot be said because rati is a distinct and superior function of Krsna’s
hladini-Sakti.

By the power of ST Krsna’s inconceivable potency (acintya-Sakti), rati,
sneha, mana, pranaya and so on attain successively higher states without
giving up their previous conditions. The separate existence of each and every
condition is certainly to be admitted.

For example, it can be said that when ST Krsna’s childhood form (balya-
deha) is imbued with a particular sweetness, then without giving up the con-
dition of childhood, it attains to the boyhood form (pauganda-deha). Again
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« three kinds of hankering (abhilasa) become very thick

* heart becomes soft and smooth

A superior condition of prema is marked by an increase of mamata and is
known as sneha.

The word mamata refers to a deep sense of attachment or possessiveness in
relation to Sr1 Krsna by which one thinks, “Krsna is mine”.

Sneha is symptomized by the melting of the heart. Superior to this is the con-
dition known as raga.

The symptom of raga is extreme affection (sneha). Superior to this is the
condition known as pranaya.

The symptom of pranaya is deep faith.

In Bhakti-rasamrta-sindhu (1.4.1) the general definition of prema has been
given as follows:

samyan masrnita — svanto
completely which makes the heart soft of a sense of ownership
mamatvatisayankitah

marked with an abundance

bhavah sa eva sandratma

Bhava that certainly whose nature is very condensed
budhaih prema nigadyate
by learned persons prema is described

When bhava-bhakti or rati deepens and matures, the sadhaka’s heart
becomes completely soft and melted. At that time the devotee experi-
ences the supreme exultation of transcendental bliss and awakens an
overwhelming sense of mamatd or possessiveness toward Sri Krsna.
Learned authorities describe this condition as prema.

(BRS-1.4.1/ CC-Madhya—23.7 / BRSB—p.145 / MS—p.83)

Srila Visvanatha Cakravarti Thakura’s commentary to this verse is trans-
lated as follows:
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The presence of designations is symptomatic of the semblance of rati.

Where such designations exist there is striving for some secondary or inferi-
or inclination. In the mumuksus there is the desire for liberation and in the
karma-kandis there is the desire for elevation to the heavenly planets. These
are adulterations.

The mumuksus and the karmis know that the Lord bestows liberation and
material enjoyment and thus they engage in bhakti to the Lord directed towards
the fulfilment of these two ends. Their performance of bhakti is not primary
but secondary, for bhakti or bhagavati-rati is not the end desired by them.

Nonetheless due to the power of performing the limbs of bhakti, tears and
horripilation arise in them.

Because they are adulterated with desires for bhukti and mukti, their tears
and horripilation are but a reflection of bhagavati-rati.

The power of even this reflection of rari is such that, without undergoing the
laborious sadhana that constitutes the jiiana-marga, they can easily obtain
the partial happiness of bhukti and mukti.

Sometimes persons who are attached to material enjoyment and liberation
adopt the limbs of bhakti such as kirtana in the assembly of pure devotees in
order to obtain their desired aspiration. By such performances they remain
pleased at heart for a considerable time. By the influence of the association
of pure devotees in whose hearts the moon of bhdva has arisen, some such
persons may have the extreme good fortune of having the moon of bhava
reflected in their hearts.

In his commentary on verses 1.3.47-8, Srila Jiva Gosvami has said that it
is only due to the association of devotees in whose hearts bhava has aris-
en that bhava is reflected in the hearts of persons attached to bhoga and
moksa. This reflection occurs during the performance of kirtana undertak-
en in the association of pure devotees. The tears and horripilation which
are observed in such persons are not symptoms of genuine rati but of prat-
ibimba-ratyabhasa.

Srila Jiva Gosvami raises a question that when there is intervention of a
cloud, the moon is not reflected on a reservoir of water. So when those
desiring liberation and those desiring material enjoyment are separated
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Diksa

divya-jiianari ksapayati iti diksa

Diksa means... Di, divya-jiianam, transcendental knowledge, and ksa,
iksa. Iksa means darsana, to see, or ksapayati, explain.

brahmanda bhramite kona bhagyavan jiva

in this universe wandering some most fortunate jiva

guru-krsna-prasade paya bhakti-lata-bija

of the Guru and Krsna by the mercy gets of bhakti of the creeper the seed

According to their karma, all living entities are wandering throughout
the entire universe. Some of them are being elevated to the upper plane-
tary systems, and some are going down into the lower planetary systems.
Out of many millions of wandering living entities, one who is very fortu-
nate gets an opportunity to associate with a bona fide spiritual master by
the grace of Krsna. By the mercy of both Krsna and the spiritual mas-
ter, such a person receives the seed of the creeper of devotional service.
(CC-Madhya—19.151)

« seed planted when sSarandagati is complete (manifest in full way)
* diksa complete when Sarandgati is complete

e Saranagati complete when ruci is coming
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mahat-krpa vind kona karme bhakti noy
the mercy of without by some there is not
great devotees other activity  devotional service
krsna-bhakti diire rahu sarisare nahe khoy
krsna-bhakti leaving aside the bondage of there is destruc-
material existence not tion

Without the mercy of elevated devotees, bhakti cannot be obtained by

any method. To say nothing of krsna-bhakti, one cannot even obtain free-

dom from material attachment and repeated birth and death.
(CC-Madhya-22.51)

krsna-bhakti-janma-miila hoya sadhu-sanga
of krsna-bhakti the root cause is sadhu-sanga
(CC-Madhya—22.83)

In Srimad-Bhagavatam (11.20.8) the Supreme Lord has said:
yadrcchaya mat-kathadau

by virtue of the good fortune My Iila-katha

Jjata-sraddhas tu yah pumdan

awakened faith indeed one who a person

By virtue of the good fortune of their previous births, those in whom §rad-
dha is awakened towards My lla-katha are eligible to take up bhakti.

Jiva Gosvami, in defining the word yadrcchaya (voluntarily, spontaneously
or by their own will) used in this sloka, has said:

kenapi parama svatantra
bhagavad-bhakta-sanga tat-krpajata
parama-mangalodayena

By the association of the Lord’s supremely independent devotees and as a
consequence of the mercy obtained from them, one obtains great fortune
(saubhagya). That saubhagya itself becomes the eligibility for bhakti.””
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Sadhu Sanga

samyak riipena anugamana

following strictly
(in the footsteps)

sadhanoti sadhayati ca krsna prema iti sadhu

* Sadhu — knows goal, going, showing (helping) others
* anyone who not know “krti-sadhya bhavet sadhya” — not a sadhu

‘sadhu-sanga’, ‘sadhu-sanga’—sarva-sastre koy

association with pure devotees all the revealed scriptures say

lava-matra sadhu-sange sarva-siddhi hoy

even for a moment by association all success there is
with a devotee

The verdict of all revealed scriptures is that by even a moment’s associ-
ation with a pure devotee, one can attain all success.
(CC-Madhya—22.54)

sadhu-sange krsna-bhaktye Sraddha jadi hoy

by the association in discharging devotional  faith if  there is
of devotees service to Krsna
bhakti-phala prema hoy sarisara jaya khoy
the result of prema awakens material becomes
devotional service entanglement vanquished

When a sadhaka-bhakta obtains faith in the association of soft-hearted
and affectionate (snigdha) rasika Vaisnavas who are more advanced than
himself, who are thoroughly versed in all the conclusions of the revealed
scriptures, and who are of the same disposition (svajafiya), he very quick-
ly obtains prema-bhakti and his material entanglement is easily dissipated.

(CC-Madhya—22.49)
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The meaning of saubhagya is that by the contact of sadhus from one’s pre-
vious life and by the mercy obtained from them, a very deep impression
(sariskara) is formed upon the mind or heart. When it is nourished again in
the present life, it arises in the form of sraddha. This sraddha is the cause of
the awakening of bhakti. In this connection it is said in Srimad-Bhagavatam:

satarihn prasangan mama virya-sarivido
of pure by the intimate of Me talks full of
devotees association spiritual potency

bhavanti hrt-karna-rasayanah kathah

appear to the and to a source of talks
heart  the ears sweetness
taj—josanad asv apavarga—-vartmani
of them from proper quickly  of liberation on the path
cultivation
Sraddha ratir bhaktir anukramisyati
faith attraction love will follow one after another

In the association of pure devotees one hears descriptions of My heroic
deeds which are very pleasing to the ear and the heart. Such descriptions
bestow real knowledge of My excellence. By regular hearing and con-
templation of such topics one is liberated from ignorance, as a result of
which one successively attains sraddha, rati (bhava-bhakti) and prema-
bhakti towards Me.

(SB-3.25.25 / CC-Adi—1.60/ BRS-1.3.12 / BRSB—p.36 / JD—p.124, 197, 408)

According to the above-mentioned siddhanta, sadhu-sanga is the passage-
way which brings one face to face with the Lord. By the influence of sadhu-
sanga, the living entity who is averted from the Lord becomes turned
towards the Lord. Furthermore, by that association, sraddha, rati and prema
arise one after another.

By the association of sadhus whose attention is not incessantly and exclu-
sively drawn upon the Lord, and in whom sraddha, rati and prema have not
arisen, the conditioned soul cannot be turned towards the Lord, nor can srad-
dha, rati or prema develop in him. By the association of sadhus who are
attached only to the rituals of proper conduct which are in accordance with
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from the association of pure devotees, how can the reflection of bhava
remain in their hearts?

He answers this by saying that the transcendental influence of the associa-
tion of jata-rati-bhaktas is so powerful that even when separated from such
persons the reflection of bhava remains in the hearts of the mumuksus and
bhoga-kamis for a long time in the form of subtle impressions (samskaras).

(2) Chaya-ratyabhasa

That ratyabhasa which bears some resemblance to suddha-rati, which pos-
sesses curiosity or inquisitiveness of an insignificant nature, which is
unsteady and which relieves material distress is known as chaya-ratyabhasa.

By even incidental association with activities such as kirtana, times such as
Janmastami, places such as S11 Vrndavana, and persons dear to Lord Hari,
chaya-rati sometimes arises even in ignorant persons.

This chaya-rati can never arise without extreme good fortune. Good fortune
here refers to the samskaras of bhakti acquired in a previous life or by the
association of devotees in this or a previous life.

When suddha-rati manifests to a very slight extent by virtue of the associa-
tion of jata-bhava-bhaktas or at the time of performing sadhana in vaidhi-
bhakti, it is called chaya-ratyabhasa (a shadow of rati).

This shadow of rati is not steady. This semblance of rati is sometimes
observed even in ordinary persons, who are ignorant of the truth, by the
influence of the association of devotees.

It is highly auspicious for the jivas when chaya-rati, which is of the form of
the lustre (kanti) of suddha-rati, arises in them, for upon its appearance they
gradually obtain good fortune.

Prema-bhakti

The mature stage of bhava-bhakti is called prema. The symptom of prema is
that even when obstacles or impediments are present, there is not even the
slightest diminution of affection (bhava).
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(8) Gunakhyane-asakti — Natural and spontaneous attachment for the
descriptions of the Lord’s supremely charming qualities is called guna-
khyane-asakti.

The significance of this attachment is that, for the devotees in whom bhava
has arisen (jata-bhava-bhaktas), the thirst to hear and describe the charming
pastimes of Krsna, which are decorated with all-auspicious qualities, is never
satiated. The more they hear and describe the Lord’s qualities, the more their
thirst increases.

(9) Tad-vasati-sthale-priti — The desire to reside in Sri Vrndavana, Sri
Navadvipa and other spiritual abodes of the Lord is called tad-vasati-sthale-
priti (affection for the transcendental residences of the Lord).

These nine symptoms (anubhavas) are manifest in the devotee in whose
heart the sprout of bhava has arisen. It may be understood that the devotee
in whom the sprout of love is visible has become eligible to receive the direct
audience of Krsna. If some of these symptoms of bhava are perceived in kar-
mis who are anxious for material sense enjoyment or jiianis who aspire for
liberation, then one should know this to be but a reflection (pratibimba) of
bhava. This should not be considered as a genuine manifestation of bhava.
If the symptoms of bhdva are seen in ignorant persons by virtue of their asso-
ciation with devotees, this is known as a shadow (chaya) of rati.

In Bhakti-rasamrta-sindhu (1.3.45-51) there is the following description
of ratyabhasa, the semblance of rati:

Ratyabhasa is of two kinds: (1) pratibimba (reflection) and (2) chaya (shadow).
(1) Pratibimba-ratyabhasa

If ratyabhasa, which appears like genuine rati due to the presence of one or two
symptoms such as tears and horripilation, is expressive of the desire for happi-
ness in the form of bhukti and mukti, it is known as pratibimba-ratyabhdasa.

This reflection of rati easily fulfils the desired aspiration for happiness in the
form of bhukti and mukti without undergoing great endeavour.

In his commentary on verse 1.3.46, Srila Jiva Gosvami explains that the prin-
cipal nature of bhagavati-rati is that it is free from all material designations
or adulterations.
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According to the Padma Purana, King Bhagiratha, the crest-jewel among
kings, having attained rafi towards Sr1 Krsna, completely renounced the
pride borne of kingdom and wealth. He performed bhajana and maintained
his existence by begging from door to door in the cities of his enemy kings.
He always offered obeisances and praise to everyone whether they were
brahmanas or candalas (dog-eaters).

(5) Asabandha — “Sr1 Krsna will certainly bestow His mercy upon me” — to
apply one’s mind very diligently in bhajana with this firm faith is called
asabandha (steadfast hope that Krsna will bestow His mercy).

(6) Samutkantha — Intense longing for one’s desired object of attainment is
called samutkantha.

When bhava-bhakti manifests in the heart of the sadhaka his hankering to
obtain Sr1 Krsna increases day by day. The desire to serve St Krsna becomes
the obsession of his heart.

This is nicely expressed in SrT Krsna-karnamrta (54), as quoted in Bhakti-
rasamyrta-sindhu (1.3.36):

anamram asita-bhruvor upacitam aksina paksmankure-

svalolam anuraginor nayanayor ardram mrdau jalpite

atamram adharamrte mada-kalam amlana vamsi-svane-
svasaste mama locanam vraja-Sisor-miirttim jagan mohinim

My eyes are ever restless to see that vraja-kisora who enchants the entire
world, whose eyebrows are dark and slightly curved, whose eyelashes are
thick and dense, whose eyes are always restless to see those who are possessed
of anuraga (or whose eyes always display anuraga), whose mild speech is
exceedingly soft and filled with rasa, whose lips are as sweet and tasty as nec-
tar and slightly reddish-copper in hue, and who carries a flawless flute whose
inexplicably sweet and mild tones madden all (and incite the gopis” kama).

This kind of intense hankering to see SiT Krsna is called samutkantha. It is
ever-present in the hearts of bhava-bhaktas.

(7) Nama-gane-sada-ruci — Loving thirst to always sing harinama is called
nama-gane sada-ruci.
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At the same time, by virtue of its pleasure-giving aspect (hladini), rati itself
bestows spiritual delight.

Nine symptoms of Bhava

On the appearance of bhava-bhakti the following nine symptoms are
observed:

ksantir avyartha-kalatvarit

forgiveness,  being free from wasting time,
viraktir mana-Sinyata
detachment, absence of false prestige,

asa-bandhah samutkantha
steadfast hope, eagerness,
nama-gane sada-rucih

to chant the holy name always taste,

asaktis tad-gunakhydane
attachment to hearing narrations of the Lord’s qualities,
pritis tad vasati-sthale
affection for the transcendental residences of the Lord
. - 9 - =
ity-adayo ’nubhavah syur
thus and so on the signs are
jata-bhavankure jane
developed whose seed of bhava in a person
Ksanti (forbearance or tolerance), avyartha-kalatva (effective use of
one’s time), virakti (detachment from worldly enjoyment), mana-siiny-
ata (absence of pride), asabandha (steadfast hope that Krsna will bestow

His mercy), samutkantha (intense longing to obtain one’s goal), nama-
gane sada-ruci (always possessed of taste to chant the holy name), fad-

15

the rules and regulations of the Vedas, bhagavad-unmukhata (attentiveness
towards the Lord) and sraddha, rati and prema cannot arise.

Sadhu-sanga is of two types: the association of siddha-mahapurusas, or per-
fected souls, who pursue the path of knowledge (jiiana-marga) and the asso-
ciation of siddha-mahapurusas who pursue the path of bhakti (bhakti-
marga). By the association of jsanis, sraddha, rati and prema cannot awak-
en. Although material attachments may be dissipated by the association of
such persons, sraddha, rati and prema towards the personal form of the Lord
does not arise in the jiva. Therefore their association is irrelevant.

Siddha-mahapurusas who pursue the path of bhakti are of three types: (1)
bhagavat-parsada-deha-prapt (those who have obtained perfected spiritual
bodies as eternal associates of the Lord), (2) nirdhita-kasaya (those who
have thrown off all material impurities) and (3) miircchita-kasaya (those in
whom a trace of material contamination still lies dormant).

(See BRSB—p.37)

Vaisnava

grhita-visnu-diksako
accepted into a Visnu mantra initiation
visnu-puja-paro narah
engaged in the worship of ST Visnu a person

vaisnavo ‘bhihito ‘bhijiiair

vaisnava is called by the wise
itaro ‘smad avaisnavah
other than him not a devotee

Learned scholars have determined that a Vaisnava is one who is initiat-
ed into a Visnu mantra in accordance with the regulations of sastra, and
who is engaged in the worship of Sri Visnu. All others are known as
non-Vaisnavas.

(Hari-bhakti-vilasa—1.55 / JD-p.182)
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Uttama-adhikari

sarva-bhiitesu yah pasyed

in all objects who sees
bhagavad-bhavam atmanah
(his own mood of) attraction for Krsna the Soul of all souls

bhiitani bhagavaty datmany
all beings with the Supreme Lord the principle of
all existence

esa bhagavatottamah

this is an uttama-bhagavata

One who sees his own bhagavad-bhava, ecstatic mood of attraction

towards Sri Krsnacandra, in the hearts of all jivas (sarva-bhiitesu) and

sees all beings within Sri Krsnacandra is an uttama-bhagavata.
(SB-11.2.45/JD-p.158, 191)

An uttama Vaisnava perceives that all living beings love Bhagavan with the
same particular feeling of transcendental love that he himself cherishes
towards his istadeva. He also perceives that Bhagavan feels a reciprocal
attitude of love towards all living beings. An uttama Vaisnava has no dispo-
sition other than this mood of transcendental love. Other moods arise from
time to time, according to different circumstances, but they are all transfor-
mations of that prema.

In Upadesamrta (5) Siila Riupa Gosvami has described this stage of life as
bhajana-vijitam ananyam anya-
nindadi-Siinya-hrdam

bhajana-vijiam—a self-realized, expert maha-bhagavata Vaisnava who per-
forms bhajana of Sr1 Radha-Krsna’s eightfold daily pastimes by rendering
service mentally.

ananyam—who is an exclusive devotee of Sr1 Krsna.
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* without diksa — one can not be a Vaisnava (except one who have sariskaras
from previous life)

* diksa is complete when Saranagati is complete (manifest in full way)
* Saranagati is complete when ruci is coming

* Vaisnava — only with ruci

* Kanistha — vaisnava-abhasa

« general meaning — Vaisnava is anyone who get diksa

Vaisnava-aparadha
apagata radha yasmat iti aparadha

hanti nindati vai dvesti

to kill or beat, to slander, indeed to bear malice or envy,

vaisnavan nabhinandati

Vaisnava not to welcome or praise,

krudhyate yati no harsarin

to become angry, toget no pleasure
7 — .
darsane patanani sat
seeing him —  falls down
To beat Vaisnava, to slander him, to bear malice or envy against him, to
fail to welcome or please him, to become angry with him, and to not feel
pleasure upon seeing him—Dby these six types of vaisnava-aparadha, one
falls down to a degraded position.

(Skanda Purana / Hari-bhakti-vilasa—10.312 / Bhakti-sandarbha—-A-265 /
BRSB—p.68, 116 / JD—p.229)
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anya-nindadi-Sianya-hrdam—and whose heart, due to his undeviating absorp-
tion in Krsna, is free from faults such as the tendency to criticize others.

Srila Jiva Gosvami has quoted the following verse, which illustrate the
ecstatic feelings of the topmost devotees of the Lord. In the Tenth Canto of
Stimad-Bhagavatam (10.35.9) the goddesses of Vraja speak as follows:

vana-latas tarava datmani visnum

the forest creepers and the trees within themselves the Lord Visnu

vyafijayantya iva puspa-phaladhyah
revealing as if with flowers and fruits richly endowed
pranata—bhara—-vitapa madhu—dharah

bowed down because of whose of sweetsap torrents
the weight branches

prema-hrsta—tanavo vavrsuh sma

out of ecstatic hairs stand- on whose they have
love ingonend  bodies rained down

“The creepers and trees of the forest, their branches weighed down by
rich coverings of flowers and fruits, seemed to manifest Visnu within
their hearts. Exhibiting eruptions of ecstatic love upon their bodies, they
poured down rains of honey.”

e uttama sees — his istadeva everywhere / his own mood in all beings

dhanyah sma miidha—gatayo ’pi harinya eta
fortunate certainly having taken birth in an although she-deer these
ignorant animal species

ya nanda-nandanam updatta—vicitra—vesam

who  the son of Maharaja Nanda dressed very attractively
akarnya venu-ranitam saha-krsna—sarah

hearing the sound of His flute accompanied by the black deer
(their husbands)

pujarm dadhur viracitarih pranayavalokaih
they worshiped performed by their affectionate glances

41
gunakhyane-asakti (attachment to hearing narrations of the Lord’s
qualities) and fad-vasati-sthale-priti (affection for the transcendental res-
idences of the Lord) - these are the nine sprouts of love of God (priti), or
in other words, the symptoms of the appearance of bhava.

(BRS-1.3.25-26 / CC-Madhya—23.18-19 / BRSB—p.131, 134)

(1) Ksanti — When the heart remains unagitated in spite of the presence of
some disturbing element, such a condition is called ksanti (forbearance or
tolerance).

* example — Maharaja Pariksit

(2) Avyartha-kalatva — To spend one’s time exclusively in bhagavad-bha-
Jjana, avoiding all futile material engagements, is called avyartha-kalatva
(effective use of one’s time).

» example — Maharaja Ambarisa

(3) Virakti — A natural distaste for material sense enjoyment is called virak-
ti (detachment).

Upon the appearance of bhava within the heart, attraction towards the spiri-
tual dimension (cit-jagat) becomes progressively stronger and one’s taste for
the material world gradually perishes.

This is real detachment. Those who, upon the awakening of this natural
detachment, adopt the external feature and dress of a renunciant in order to
diminish their material necessities can be called renounced Vaisnavas.

But those who adopt the external feature of a renunciant prior to the appear-
ance of bhava do so unlawfully. By chastising Chota Haridasa, Sriman
Mahaprabhu has imparted this lesson to the world.

(4) Mana-sanyata — To remain devoid of pride in spite of one’s elevated
position is called mana-sanyata (absence of pride).

Pride arises from high birth, social classification (varna), stage of life (asra-
ma), wealth, strength, beauty, high position and so on. In spite of possessing
all these qualities the sadhakas in whose hearts bhava has manifested easily
renounce all these vanities.
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Prema-bhakti is the fruit of sadhana-bhakti.

There are two categories of prema-bhakti: the state of bhava and the
state of prema.

If prema is compared with the sun, then bhava can be said to be a ray of the
sun of prema.

Bhava, which is of the identity of visuddha-sattva, melts the heart by vari-
ous kinds of taste (ruci).

At first, while describing the general symptoms of bhakti, it was said that
bhakti involves the cultivation of activities in relation to Krsna
(krsnanustlana).

The state in which that cultivation becomes saturated with visuddha-sattva
and softens the heart by ruci is called bhava.

When bhava makes its appearance within the faculty of the mind, it attains
the state of identification with the mental faculty.

In reality bhava is a self-manifest condition, but when it makes its appear-
ance within the mental faculty it appears as though it was brought into man-
ifestation by the faculty of the mind.

That which is referred to here as bhdava is also known as rati.

Although rati is itself relishable, it is understood to be the cause of tasting
S1T Krsna and various paraphernalia related to SrT Krsna.

It should be understood here that rati (the word rati also means love or affec-
tion) is that particular bhava (the word bhava also means love, affection or
emotion) which is a fully spiritual reality (cit-tattva).

It is not a substance belonging to the world of inert matter.

The rati (mundane affection) which the baddha-jivas have towards mundane
sense objects is merely a perverted reflection, arising from contact with mat-
ter, of a fragmented portion of the true spiritual bhava of the jiva.

When, within the world of matter, one takes up the cultivation of activities
in relationship with Bhagavan, then rati in its cognitive aspect (samvit-arsa)
becomes the cause of tasting worthy objects which are related to Bhagavan.
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It is like a ray (kirana) of the sun of prema and it softens the heart by vari-
ous tastes (ruci).

When the sadhana-bhakti succeeds in softening the heart by various tastes
(ruci), it is called bhava-bhakti.

The word ruci here refers to three kinds of hankering:
1. bhagavad-prapti-abhilasa (desire for the attainment of StT Krsna),
2. anukulya-abhilasa (desire to do that which is favourable to Krsna)
3. sauharda-abhilasa (desire to serve the Lord with affection).

The constitutional identity (svaripa) of bhava-bhakti is that it is fully com-
posed of suddha-sattva (Suddha-sattva-visesatma).

The words suddha-sattva refer to the self-manifest cognitive function (samviz-
vrtti) of the Lord’s own internal spiritual energy known as svaripa-sakti.

The addition of the word visesa to the words suddha-sattva indicates the sec-
ond supreme potency (maha-sakti) of svaripa-sakti known as hladini.

It should be understood from this that the condition known as mahabhava,
which is the highest state of development of the hladini-sakti, is also includ-
ed within suddha-sattva-visesa.

Therefore that supreme function (parama-pravrtti) which is fully possessed
of desire favourable to SiT Krsna, which is the essence of the combination of
the samvit and hladint potencies, and which is situated in the hearts of the
Lord’s eternal associates being indistinguishably unified with the condition
of their hearts (tadatma-bhava), is known as suddha-sattva-visesatma.

In simpler language the nitya-siddha-bhava situated in the hearts of the eter-
nal associates of Sr1 Krsna is called suddha-sattva-visesatma.

This bhava-bhakti is like the first ray of the sun of prema-bhakti. Therefore
it is also called the sprout of prema (premankura).

In his commentary on Sri Caitanya-caritamrta, Bhaktivinoda Thakura has
explained this verse in simple and straightforward language:
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Bhava is shaped or moulded by the various limbs of bhakti such as guru-
padasraya and so on.

Therefore the performance of these limbs is called bhava-sambandhi-sad-
hana, that sadhana which is related to bhava.

(3) Bhava-anukula-sadhana

The observance of Ekadasi, Janmastami and karttik-vrata, the renuncia-
tion of sense pleasure and other austerities performed for the pleasure of
Krsna, and offering respect to fulasi, the banyan tree and others — all
these limbs of bhakti performed with great eagerness to obtain one’s
cherished bhava (among the four attitudes of dasya and so on) are
favourable to bhava.

In other words they are helpful for the attainment of bhava and are therefore
known as bhava-anukila-sadhana.

(4) Bhava-aviruddha

Wearing the remnants of flower garlands and other paraphernalia offered to
the deity, stamping one’s body with the syllables of §17 harinama, offering
obeisances and other such limbs of bhakti.

That which is not opposed to the attainment of one’s bhava is bhava-avirud-
dha. 1t is one’s duty to carry out these limbs of bhakti.

(5) Bhava-pratikiila

Mental assignment of different parts of the body to various deities (nyasa),
particular positions of intertwining the fingers (mudra), meditation on
Krsna’s pastimes in Dvaraka and other such arngas should be abandoned in
raganuga-bhakti because they are opposed to the attainment of one’s desired
bhava (bhava-pratikila).

Thus according to one’s eligibility, one is obligated to perform the limbs of
bhakti prescribed in the scriptures and to reject those which are forbidden.

« in line of raganuga-bhakti may be ruci, some rati or even paramarthika-
sneha (depend from power of guru).
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O sakhle! When our dearmost Nanda-nandana Sri Krsna dresses
Himself in a most extraordinary fashion and plays upon His flute, then
even the foolish deer, hearing the melody of the flute, approach Nanda-
nandana along with their husbands (who are known as the krsna-sara
deer) and begin to glance upon Him very affectionately with their large
eyes. We know the meaning of their glancing. With their enormous eyes,
expanded like the petals of a lotus flower, they are offering worship at
the lotus feet of Sri Krsna and accepting His invitation, which He
extends by casting loving, sidelong glances. Truly, the lives of these deer
are blessed. (Although we are gopis of Vrndavana, we are not able to
offer ourselves freely to Krsna in the same manner as the deer, for our
husbands and elders restrain us and beat us—what an absurdity!)
(SB-10.21.11)

Madhyama-adhikari
isvare tad-adhinesu

unto the Supreme to persons who have taken
Personality of Godhead fully to Krsna consciousness

—qes .
balisesu dvisatsu ca
unto the neophytes to persons envious of and

or the ignorant  Krsna and His devotees

prema-maitri-krpopeksa

love friendship mercy negligence

yah karoti sa madhyamah

anyone who does he a second-class devotee

A madhyama-bhagavata is one who loves ISvara, is friendly towards His
bhaktas, shows mercy towards those who are ignorant of bhakti, and
neglects those who are inimical to ISvara or His bhaktas.

(SB-11.2.46 / JD-p.183)
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Kanistha-adhikari

arcayam eva haraye
Deity certainly to Lord Hari

pujam yah sraddhayehate

worship who faithfully engages
na tad- bhaktesu canyesu

not of Krsna toward the devotees and people in general

sa bhaktah prakrtah smrtah

he materialistic devotee is called

One who faithfully worships the Deity form of Sri Hari, but does not
render service to His bhaktas or to other living beings, is a prakrta-bhak-
ta, a materialistic devotee.

(SB-11.2.47 / JD—p.181, 576)

Thus it is established that sraddha is the bija, or seed of bhakti. One’s bhak-
ti is only effective when he worships Bhagavan with sraddha, and it is still
not Suddha-bhakti unless he worships the bhaktas as well.

In this sloka the word sraddha is mentioned. However, the intended mean-
ing is Sraddhabhasa, not pure Sraddha, because if one worships Krsna but
not His bhaktas, then his sraddha is either chaya (shadow) or pratibimba
(reflection). That faith is worldly faith; it is not spiritual faith (aprakrta-srad-
dha). Therefore we should understand that anyone in whom we see that faith
is a materialistic devotee (prakrta-bhakta), or a semblance of a Vaisnava
(vaisnava-abhasa).

* Vaisnava — begin from madhyama level

Jjahara komala sraddha, se ‘kanistha’ jan

whose soft faith such a neophyte person

krame krame teho bhakta hoibe ‘uttam’

by a gradual progression  he devotee will become first class
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 prema | maitri | krpa | upeksa

 prema — doesn’t mean stage of prema, but affection in general

* madhyama doesn’t achieve prema

Cakravarti Thakura has quoted from Srimad—Bh[lgavatam (10.20.36):

girayo mumucus toyarm / kvacin na mumucuh Sivam
yatha jiianamrtam kale / jianino dadate na va

“Sometimes in autumn the water falls down from the tops of the hills to sup-
ply clean water, and sometimes the water stops. Similarly, sometimes great
saintly persons distribute clear knowledge, and sometimes they are silent.”

Srila Jiva Gosvami has mentioned Prahlada Maharaja as an example of a
saintly person. In Srimad-Bhagavatam (7.9.43) there is the following state-
ment by Prahlada:

naivodvije para duratyaya-vaitaranyas
tvad-virya-gayana-mahamrta-magna-cittah

Soce tato vimukha-cetasa indriyartha-
maya-sukhaya bharam udvahato vimiidhan

“O best of the great personalities, I am not at all afraid of material existence,
for wherever I stay I am fully absorbed in thought of Your glories and activ-
ities. My concern is only for the fools and rascals who are making elaborate
plans for material happiness and maintaining their families, societies and
countries. I am simply concerned with love for them.”

Sastra-yukti nahi jane drdha, sraddhavan

based on $astras arguments not knows firmly faithful
‘madhyam-adhikari’ sei mahda-bhagyavan
second-class devotee he very fortunate

“One who is not very expert in argument and logic based on the revealed
scriptures but who has firm faith (sraddha) is considered a second-class
devotee. He also must be considered most fortunate.

(CC-Madhya—22.67)
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One whose faith is soft and pliable is called a neophyte, but by gradually
following the process he will rise to the platform of a first-class devotee.

* even not a bhakta — but jana
* komala-srahhda = laukika-Srahhda (ordinary faith)

* paramarthika-sraddha comes between nistha and ruci

Sadhana-bhakti
krti-sadhya bhavet sadhya-

which is to be executed should be by which bhava
by the senses is attained

bhava sa sadhanabhidha

that called sadhana-bhakti

nitya-siddhasya bhavasya

which is eternally  exists this bhava

prakatyam hrdi sadhyata
the awakening  in the heart  potentiality

Sadhana-bhakti, or the regulative discharge of devotional service, is the
practice performed with the present senses, by which bhava (transcen-
dental loving service for Krsna) is attained. This bhava exists eternally
within the heart of every jiva, and it is the potentiality of sadhana-
bhakti to awaken it.

(BRS-1.2.2 / CC-Madhya-22.105 / JD-p.455)

In this verse sadhana-bhakti is referred to as sadhya-bhava. In other words
the sadhana or practice of bhakti by which bhava-bhakti is attained is called
sadhya-bhava. Since bhava-bhakti is the fruit of sadhana-bhakti, how can it
be included within sadhana-bhakti? The sadhana or means of attainment of
bhava-bhakti can never be called bhava-bhakti. Therefore three divisions of
uttama-bhakti — namely, sadhana-bhakti, bhava-bhakti and prema-bhakti —
are thoroughly appropriate and pleasing in every respect.
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Bhava-bhakti

This bhava-bhakti is not obtained by any means of sadhana. Rather, by con-
tinual performance of sravana, kirtana and other limbs of bhakti, when
bhakti attains maturity, it automatically cleanses all misgivings from the
heart of the sadhaka. At that time bhava-bhakti manifests itself in the trans-
parent heart by the mercy of Sri Krsna or His devotees.

Suddha-sattva-  visesatma
by unadulterated goodness distinguished whose nature
prema-suryariisu-samya-bhak
Prema like the sun a ray which is similar to
rucibhis citta-masrnya-
by different tastes of the heart softness

krd asau bhava ucyate

which causes that softness Bhava is called

That bhakti which is the embodiment of Suddha-sattva, which is com-
pared to a ray of the sun of prema, and which melts the heart by various
tastes is called bhava.

(BRS-1.3.1/ BRSB-p.136-138 / CC-Madhya-23.5 / Biography of BPKG-p.397)

* sat — existence
* Suddha-sattva (in arma) / misra-sattva (mixed with passion, ignorance)
» everyone in this world covered by misra-sattva

* when hladini+sarmvit comes from the heart of nitya-parikara to our heart
on platform of sandini—it is called suddha-sattva-visesatma (means
visuddha-sattva)

Bhava-bhakti (bhava-ripa-krsnanusilana) is a special manifestation of sud-
dha-sattva. In other words the constitutional characteristic of bhava-bhakti
is that it is a phenomenon entirely constituted of suddha-sattva.
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Rather, by hearing about or seeing an enticing object, greed automatically
arises to acquire it.

Nonetheless, after the appearance of greed when one inquires, “How may
this irresistible vraja-bhava be obtained?” there is dependence upon the
scriptures because it is only in the scriptures and nowhere else that the
method of obtaining this is written.

The scripture from which this method may be known is Srimad-Bhagavatam
for it has ascertained the method of bhagavad-bhajana.

Among the limbs of bhajana:

1. tad-bhavamaya (composed of bhava)

2. tad-bhava-sambandhi (related to bhava)

3. tad-bhava-anukiila (favourable to bhava)

4. tad-bhava-aviruddha (not opposed to nor incompatible with bhava)
5. tad-bhava-pratikiila (opposed to bhava)

(1) Bhavamaya-sadhana

4 primary relationships: dasya, sakhya, vatsalya, madhurya.

‘When sravana, kirtana and other such limbs of bhakti become saturated with
one of the bhavas of dasya, sakhya and so on, they nourish the future tree of
the sadhaka’s prema.

(2) Bhava-sambandhi-sadhana

The limbs of bhakti beginning from acceptance of the shelter of a spiritual
master, mantra-japa, hearing, chanting and remembering of the name, form,
qualities and pastimes appropriate for different periods of the day of dearest
Si Krsna and the beloved associates of Krsna towards whom one has attrac-
tion and rendering various services unto them.

The upadana-karana, or material cause of bhava, is called bhava-sambandh.

That by which bhava attains maturity is called the material cause.
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Some ineligible persons who are entangled in anarthas obtain so-called sid-
dha-pranali from such deceitful people, and by imitation they begin to con-
sider themselves fit to conduct the practice of raganuga-bhakti. But without
the appearance of genuine greed (lobha) they cannot obtain qualification by
pretentious means.

A devotee who has an intense desire within his heart to obtain the spiritual
mood of the Vrajavasis and who executes all the limbs of bhakti in accor-
dance with the vidhi-marga, obtains fidelity only to Rukmini and the other
principle queens of Dvaraka. In other words he attains to the position of the
queens of Dvaraka.

Because the vidhi-marga is mixed with the mood of Dvaraka and the majes-
tic conception (aisvarya), one cannot obtain the service of Vrajendra-nan-
dana Si1 Krsna by that means. This is confirmed in Sr Caitanya-caritamrta
(Madhya-lila 8.226):

vidhi-mdrge nahi paiye braje krsnacandra

One cannot obtain Sri Krsnacandra in Vraja by following the
vidhi-marga.

Five Types of Raganuga-sadhana

Upon hearing of the sweetness of the conjugal mood (or the moods of the
other rasas) displayed by Krsna’s eternal associates in vraja-lila, one begins
to think, “This mood is possible for me also”.

When this type of greed arises one is no longer dependent on the reasonings
of Sastra. As long as one is dependent upon the arguments of the scriptures,
he has not obtained consummation of his greed.

In other words it should be understood from this that greed has not yet
arisen in the sadhaka.

This is so because greed is never observed in anyone who is dependent on
the reasonings of sastra.
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krsnarih smaran janas casya
Lord Krsna  thinking of adevotee and of His

prestham nija-samthitam

very dear chosen by oneself

tat-tat-katha ratas casau

to those respective topics attached and that

kuryad vasariv vraje sada

should do living in Vrndavana always

One should constantly remember one’s dearest nava-kisora Sri Nanda-
nandana and the beloved associates of Krsna who are possessed of
sajatiya-bhava or the identical mood for which one aspires. One should
always reside in Sri Vraja-dhama with great attachment for hearing
topics regarding Krsna and His devotees. If one is physically unable to
live in Vraja, one should do so mentally. This is the method of raganuga-
bhakti-sadhana.

(BRS-1.2.294 / BRSB—p.121 / MS—p.45)

Now the methodology of raganuga-bhakti is being described. The sadhaka,
continuously remembering Si7 Krsna in the pastime form which is most
cherished by him and the beloved associates of SiT Krsna whom he desires
to follow, should always reside in Vraja with great attachment to hearing
their lila-katha. One should remember Krsna as navakisora (a fresh youth)
and natavara (the best of dancers) and at the same time one should remem-
ber S$iT Riipa MaiijarT and other priya-sakhts of St Krsna who are deeply
affected with the sentiments that one cherishes in his heart.

Being intently focused on this kind of remembrance, the sadhaka should
always live in Vraja. If one is capable he should physically take up residence
in Vrndavana (Vrndavana, Nandagaon, Varsana, Govardhana, Sii Radha-
kunda and other places in Vraja). Otherwise he should adopt residence in
Vraja within his mind.

By following the mood and sentiment (bhava) of one of Krsna’s associates
among the servants, friends, parents or lovers, corresponding to one’s own
disposition, the sadhaka attains affection for the lotus feet of St Krsna that
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nitya-siddha krsna-prema ‘sadhya’ kabhu noy
eternally established krsna-prema to be gained at any time not

Sravandadi-Suddha-citte koroye udoy

by hearing, etc. purified in the heart awakens

Pure love for Krsna is eternally established in the hearts of the living enti-

ties. It is not something to be gained from another source. When the heart is

purified by hearing and chanting, this love naturally awakens.
(CC-Madhya—22.107)

Sadhaka

utpanna-ratayah samyaii-
nairvighnyam anupdagatah
krsna saksat krtau yogyah

sadhakah pariklisrttitah

One in whose heart rati (bhava) toward Sri Krsna has already manifest-
ed, who has become qualified to perceive the direct manifestation of the
Lord, but who has not yet obtained complete freedom from all obstacles,
is called a sadhaka-bhakta.

(BRS-2.1.276 / BRSB—p.22)
* in whom rati just risen

« finish nistha — comes to ruci (Sarandagati and diksa complete)
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Ragatmika-bhakti
virajantim abhivyaktam

shining intensely fully expressed
vraja-vasi-janadisu
among the eternal inhabitants of Vrndavana
ragatmikam anusrta
devotional service consisting of spontaneous love following
ya sa raganugocyate

which that devotional service following is said
in the wake of spontaneous love

(BRS-1.2.270 / CC-Madhya—22.154 / MS—p.43)
raganuga vivekartham
adau ragatmikocyate
(BRS-1.2.271 / MS-p.43)
iste svarasiki ragah

unto the desired appropriate for one’s own attachment
object of life original aptitude of love

paramavistata bhavet

absorption in the service of the Lord is
tan-mayt ya bhaved bhaktih
consisting of that trans- which is devotional service

cendental attachment

satra ragatmikodita
that here called ragatmika, or spontane-
ous devotional service

(BRS-1.2.272 / CC-Madhya—22.150 / MS-p.43)
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Vaidhi-bhakti

yatra ragan avaptatvat
pravrttir upajayate
Sasanenaiva Sastrasya
sa vaidhi-bhaktir ucyate

Engagement in sadhana-bhakti is sometimes inspired by lobha or intense
greed and sometimes by the disciplinary statements of the §astras. When
engagement in sadhana-bhakti is not inspired by raga (ruci or lobha) but
by the governing directions of the sastras, it is called vaidhi-bhakti.
(BRS—-1.2.6 / BRSB—p.118 / MS—p.42 / Raga-vartma-candrika)

By taking darsana of the deity of the Lord and by hearing the sweetness of
Krsna’s pastimes in childhood, boyhood and youth, as described in the tenth
canto of Srimad-Bhagavatam, intense longing (lobha) arises for the practice
of bhajana. When intense longing has not arisen (in other words when lobha
is not the cause of one’s engagement in bhakti) and the discipline of the
scriptures alone is the cause for such engagement, it is called vaidhi-bhakti.

* mukhya-laksand — absence of love / gauna-laksana — motivation by sastras
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sa kamaripa sambandha-

riipa ceti bhaved dvidha

(BRS-1.2.273 / MS—p.43)

That bhakti which is distinctly present in the eternal inhabitants of
Vraja—including the cows, deer, parrots, and other birds and ani-
mals—is called ragatmika-bhakti. Bhakti which follows in accordance
with that ragatmika-bhakti is called raganuga-bhakti. In order to thor-
oughly understand raganuga-bhakti, ragatmika-bhakti is being
described first. An unquenchable loving thirst (prema-mayi-trsna) for
the object of one’s affection (Sri Krsna) which gives rise to spontaneous
and intense absorption (svarasiki param-avistata) in that object is called
raga. Such ragamayi-bhakti, or the performance of services such as
stringing garlands with intense raga, is called ragatmika-bhakti. This
ragatmika-bhakti is of two kinds: (1) kama-riipa (that which is based on
conjugal attraction) and (2) sambandha-riipa (that which is based on
parental and other relationships).

Who is eligible for raganuga-bhakti? Sri Ripa Gosvami’s conclusions re-
garding this topic are expressed in Bhakti-rasamrta-sindhu (1.2.291-293)
as follows:

ragatmikaika-nisthd ye
vrajavasi-jandadayah
tesam bhavaptaye lubdho
bhaved atradhikaravan

Those who have intense greed to obtain that bhava which is exactly in
accordance with the mood and sentiments of the residents of Vraja who
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is exactly of the same nature as the associate whom he follows. This is the
method of raganuga-bhakti.

In raganuga-bhakti, the predominant anga is smarana.

Smarana should be related to Krsna and His beloved associates who are dis-
tinguished by pastimes (/ila), emotional rapture (@vesa) and natures (svabha-
va) that are appropriate for one’s own internal spiritual mood.

In the process of arcana one is recommended to employ mudras, nyasa,
meditation on Dvaraka and so on. Although these limbs of bhakti are pre-
scribed in the Agama-Sastras, they are not to be followed in raganuga-
bhakti because they are unfavourable to one’s particular spiritual mood
(bhava-pratikiila).

On the path of bhakti no harm is done either by non-performance of the assort-
ment of activities appropriate for varnasrama or by diminution of certain
limbs of bhakti. This is fine. But there is certainly great harm if there is
diminution of any of the principle limbs of bhakti such as taking shelter of a
bona fide spiritual master, sravana, kirtana and so on. Therefore one should
take great care that there be no decline in any of the principle limbs of bhakti.

This is declared in the Agama-§astras, as quoted in Bhakti-rasamrta-
sindhu (1.2.101):

Sruti-smrti-puranadi-
pascaratra vidhim vind
aikantiki harer bhaktir

utpatayaiva kalpate

Although engaged in single-minded devotion to Lord Hari, if one transgress-
es the regulations mentioned in the Sruti, Smrti, Puranas and the Narada-
paficaratra, great misgivings (anarthas) are produced.

Because the practice of smarana is predominant in raganuga-bhakti, some
persons, prior to the actual appearance of raga within the heart, make a deceit-
ful display of solitary bhajana while still plagued with anarthas. They con-
sider themselves raganuga-bhaktas and thus begin to practice remembrance
of asta-kaltya-lila. But to display the exclusive devotion that is described in
the Sruti-smrti-puranadi verse is for them the cause of great disturbance.
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When ineligible persons hear or study these pastimes they recall only the illu-
sory and mundane association of men and women and are thus compelled to
fall down. Thus they sink down into the muck of debauchery. Therefore judi-
cious students, proceeding cautiously, may enter into this /7la after having
obtained the appropriate impressions (saritskaras) for aprakrta-syngara-rasa.

The fundamental conclusion is that only upon obtaining the aforementioned
eligibility can the sadhaka undertake the discipline of raganuga-bhakti.

By following this method of sadhana while still plagued with anarthas
and without the appearance of genuine greed, the opposite effect will be
produced.

When genuine greed for vraja-bhajana arises, one should first of all take
shelter of a dear devotee of St Gaurasundara, that Lord who is identical in
every respect to SrT Vrajendra-nandana. The beloved devotees of Sri Cai-
tanya will instruct us on the path of raganuga-sadhana in accordance with
our eligibility.

Otherwise, if one falls into bad association and by ill advice imitates the bha-
Jjana practices of those on the highest level of eligibility, then under the guise
of adopting one’s siddha-deha one will obtain only a harmful effect.

Some persons, distorting the meaning of the instruction that one should per-
form bhajana according to the residents of Vraja, consider themselves as
Lalita, Visakha or others. Although males, they adopt a female dress and per-
form bhajana making themselves out to be sakhis. This attitude leads to
ahangrahopasana of the mayavadrs, a type of worship in the course of which
one considers himself to be identical with the object of worship. Such per-
sons become offenders at the feet of Lalita and Visakha and fall down to a
most dreadful hell.

Without faithful adherence to the vraja-gopits, no one is entitled to enter into
the conjugal service of Yugala-kiSora. Even amongst the various types of
sakhis, the maiijari-sakhis are themselves followers of the sakhis.

In order to pursue marijari-bhava one must certainly follow the associates of
S11 Caitanya such as Ripa and Sanatana Gosvamis.
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It is not possible to taste the lila-rasa of Sri Krsna without entering into §r7
gaura-lila. In other words only through the medium of gaura-Iila is it possi-
ble to taste the lila-rasa of Sri Krsna.

Consequently, it is essential for sadhakas to remember gaura-lila and to fol-
low the eternal associates of Sr1 Caitanya.

Since it is necessary to follow the gaura-parikaras, it is certainly imperative
that one observe the limbs of bhakti (guru-padasraya, ekadasi-vrata, tulasi-
seva and so on) which were practiced by the foremost associates such as
Srila Riipa Gosvami and others.

Without the mercy of SiT Gurudeva or pure rasika devotees, the sadhaka
cannot conceive of his siddha-deha (perfected spiritual body) by himself.
Therefore the contemplation of one’s nitya-siddha-deha arises of its own
accord only by the merciful indication of SrT Gurudeva.

By continual remembrance of asta-kaltya-lila, performed internally
(manasi-seva) with the nitya-siddha-deha, one obtains svariipa-siddhi (per-
ception of one’s eternal perfected form which occurs at the stage of bhava-
bhakti) and ultimately vastu-siddhi. Vastu-siddhi is attained after giving up
this body and taking birth in Krsna’s bhauma-Iila from the womb of a gopi.
After attaining the association of Krsna’s eternal associates and being puri-
fied of all final traces of material identification, when prema is intensified,
one attains vastu-siddhi.

Not everyone has the eligibility to perform yugala-seva by meditating in
this way on Their supermundane (aprakrta) daily pastimes. This practice
must be concealed very diligently. One should not disclose these pastimes
to ineligible persons. Until genuine greed to enter into the raga-marga aris-
es in the heart of the jiva bound by matter, this subject should be kept hid-
den from him.

One remains ineligible to hear the confidential pastimes of StT Yugala, which
are saturated with rasa, as long as the conception of the transcendental
nature of the Lord’s name, form, qualities and pastimes has not implanted
itself in the heart. In other words one should understand that the name, form,
qualities and pastimes of SiT Krsna are fully constituted of pure spiritual
transcendence (Suddha-cinmaya-svaripa).
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are exclusively established in ragatmika-bhakti are alone eligible for the
path of raganuga-bhakti.

tat-tad-bhavadi-madhurye
respective the sweetness of the loving moods
of the inhabitants of Vrndavana

Srute dhir yad apeksate

when heard the intelligence which depends on

natra Sastram na yuktim ca
not here revealed not logicand also
scriptures argument

tal lobhotpatti-laksanam
that lobha—of covetousness to follow in the footsteps
utpatti-laksanam—the symptom of awakening

The symptom of the awakening of lobha is that upon hearing the incom-
parably sweet lila-katha from érimad-Bhﬁgavatam and other books
composed by rasika devotees concerning the sentiments, form, qualities,
and so on of Sri Nanda, Sri Yasoda, and other vraja-vasis, which are
supremely attractive to Sr1 Krsna and satisfy all His senses, one auto-
matically engages in bhakti with an intense desire to obtain those same
sentiments. At that time one’s intelligence is not even the least bit
dependent on scriptural injunctions or logical reasoning.

Those who are eligible only for vaidhi-bhakti remain dependent on scriptur-
al injunctions and favourable reasoning until bhagavat-rati manifests in their
hearts. After the appearance of rati, however, they are no longer dependent
upon such things.

But those who are eligible for raganuga-bhakti are from the very beginning
engaged in bhakti with greed to obtain vraja-bhava, and are never depend-
ent on reasoning and scriptural injunctions. This is the supreme excellence
of raganuga-bhakti.

Nonetheless, when greed awakens it is essential to investigate the sastras
and to meticulously carry out the sadhana mentioned therein by which one’s
objective may be achieved.
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Sri Riipa Gosvami’s conclusions regarding the method for performing raga-
nuga-bhajana are stated in Bhakti-rasamrta-sindhu (1.2.294-296) as follows:

Raganuga-bhakti
seva sadhaka-riipena

service with the external body as a devotee

siddha-riipena catra hi
with the internally conceived body also in this certainly
connection

tad bhava lipsund karya

of that the mood desiring to obtain to be executed

vraja-lokanusaratah

of a particular Vraja-parikara by following in the footsteps.

A sadhaka who has lobha for raganuga-bhakti should serve Sri Krsna

both in the sadhaka-ripa and the siddha-ripa in accordance with the

bhava of the s who possess the same mood for which he aspires.
(BRS—1.2.295 / BRSB—p.121 / MS-p.45)

The sadhaka-riipa refers to the physical body in which one is presently sit-
uated, and the siddha-riipa refers to the internally conceived spiritual form
which is suitable to serve Krsna according to one’s cherished desire. One
should serve Si7 Krsna in these two forms by following (not imitating) under
the guidance of Krsna’s beloved ST Radhika, Lalita, Visakha, Ripa Maifijari,
and others, as well as their followers such as Sr1 Ripa, SiT Sanatana, and Sr1
Raghunatha Dasa Gosvami.

Devotion which involves the practice of the limbs of bhakti, such as Sravana
and kirtana, carried out by sadhakas with intense longing (lobha) to obtain
the service of their innermost desired object, Vrajardja-nandana Sii Krsna, is
called raganuga-bhakti.

Raganuga-bhakti is performed in two ways: (1) with the sadhaka-rapa —
with the external body through execution of the limbs of bhakti; and (2) with
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the siddha-riapa — with the internally conceived body that is suitable for car-
rying out the perfected service (prema-seva) for which one aspires.

Residing in Vraja with an intense desire to obtain one’s cherished object Sri
Krsna and the divine sentiments of His beloved associates (that is, rati
towards ST Krsna), one should follow in the footsteps of the eternal residents
of Vraja, the dear associates of SiT Krsna, such as Sii Radhika, Lalita,
Visakha and ST Riipa Maiijarf.

One should also adhere to personalities such as S Ripa Gosvami and
Sanatana Gosvami who performed bhajana in Vraja in pursuance of the sen-
timents of those eternal associates.

With one’s internally conceived body (siddha-riipa) one should execute
service within the mind (manasi-seva) in accordance with the eternal associ-
ates of Vraja such as Sr1 Radha, Lalita, Visakha and Sr1 Ripa Mafijari.

With the external body (sadhaka-riipa) one should carry out bodily services
following in the wake of perfectly realized devotees such as Sri Riipa and
Sanatana who are also residents of Vraja.

If someone raises the objection that the word “vraja-loka” refers only to Sri
Radha, Lalita and others, it would then follow that with the sadhaka-deha
(the external body) one should perform bodily services following in their
wake. If this indeed were the case, then the followers of those eternal asso-
ciates would not be required to carry out the limbs of bhakti such as taking
shelter of a spiritual master, observance of Ekadasi, worship of salagrama,
worship of fulasi and so on, since it is not mentioned anywhere that Sri
Radha and Lalita ever performed such activities. However, this erroneous
conclusion (apasiddhanta) held by sceptics who have taken shelter of mod-
ern adverse opinions is actually refuted by the word vraja-loka.

In his commentary to this verse of Bhakti-rasamrta-sindhu (1.2.295), Srila
Jiva Gosvamipada has explained the same thing; namely, that the word
vraja-loka refers to the dearmost associates of S17 Krsna and their followers
such as SiT Riipa Gosvami and others. Therefore one should perform inter-
nal service (manasi-seva) through the medium of the siddha-deha by follow-
ing in accordance with SrT Riipa MafijarT and other Vrajavasis. With the sad-
haka-deha one should perform bodily service by following Sri Ripa
Gosvami and others.



